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So drunk am I with Thy love, that I no longer know myself,

In wonderment am Iin this drunkenness, yet in this state  am silent.
Neither being far from Thee is possible, nor Thy embrace full of love,
Yet, from the smell of Thy black Hair I am constantly bewildered.
Unveil Thy Face, O Saki, for my soul is in quest.

e

Give @ gulp of that Wine that will take away both my breath and
inteiliconce,

In (% inonastery full of affliction, I accepted much hardship,

Wi his thought that one day [ would drink the wine of gnosis.

{i3 112 world Thave Thee, I have Thee alone,

Unius with Thee the goal of my life; I continue to strive on this road.

The servor of meeting Thee within me burns like fire,
I continue to burn in this fire, but I am annihilated and silent.
SEYYED HOSSEIN NASR
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CHAPTER 23

Some Theological and Philosophical Passages from
fakhr al-DIn al-Razr’s al-Sirr al-maktim

Muhammad Fariduddin Attar

This paper offers a transcription and translation of selected passages in Fakhr
2|-Din al-Razl's (d. 606/1210) infamous work on the occult, al-Sirr al-maktim
(The hidden secret), based on ;everal manuscript witnesses of the text. My
intention is to highlight the Sirr as an essential source for the author's early
cosmological doctrines, and the selection of passages is made with this goal in
mind.! Fakhr al-Din conceived the Sirr as a technical manual for talisman mak-
ing, the invocation of celestial spirits, and other forms of star magic. It was not
atheoretical inquiry into what the Arabic Peripatetic tradition would regard
asabranch of practical physics. Despite this, the author still employed a spec-
ulative method of ingu:iry that allowed him to expound the metaphysical and
physical principles at w1k in occult phenomena and magical operations. Rec-
ognizing, perhaps, the «ii{ticulty of investigating such events that occur at the
narrow fringes of the notural order, he turned to an exploratory approach using
the latest philosophicai and scientific theories of the day, which include the
doctrines of the Eastern /zikma tradition inaugurated by Ibn Sina (d. 428/1037)
and later perspectives that emerged in its wake. It is in the course of this inquiry
that Fakhr al-Din engages in cosmological speculations in a way that reflects

! Michael Noble has been at the forefront in discussing the philosophical aspects of al-Sirr
dlmaktim, See: Philosophising the occult: Avicennan psychology and “The Hidden Secret” of
Fakhr al-Din al-Razi, Berlin: De Gruyter, 2020; “Sabian astral magic as soteriology in Fakhr al-
Dinal-Razi's af-Sirr al-maktim,” in Liana Saif et al. (eds.), Islamicate occult sciences in theory
nd practice, Leiden: Brill, 2020, 207-229; and most recently “The entanglement of philosclx-
l’.l’ﬁ'. politics and the oceult: The hidden secret of early post-Avicennan thoughtin the lslam.:c
bast?in Entangled Religions 14.3 (2023). See also Jacobsen Ben Hamme'd. NOIL\‘, “A"S_dmpsblfl.
¢a: Angelology through ontology in Fakhr al-Din al-Razi's al-Ma_ldlz{J a-aliya; ”:] Ar‘u‘ Altt
 eesand Philosophy 32).2(2019):185—206;0buchi,Hisushi,“Fakhral-Dmul-Razn an 9Lt,u ;
ence g philosophy: An aspect of the philosophical theology of Islam at t-hl-‘ beginning o

e thirteenth century,” in Annals of Japan Association for Middle East Studies 331 gzoxs),’ 1—.
73 Attar, Muhammad Fariduddin, Avicenna and Fakhr al-Din al-Razi on !hf: 4.0811\111&(J 131;53'“':
\: o e of one, efficient causality, and celestial mediation, Montreal (P ll:lD[l)\l:d)h th:uugh i
FR 102023, 2375655, My research for this paper was supported by public

¢ (Fonds de recherche du Québec-Société et culture).
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his own views rather than the aut_hc?ritat.ive sources he citeg, Thus, v,
the Sirr evidence of a distinctly Razian view of the cosmic System, One fing i
either absent or understated in other works of the same Period, Thate et
ual in the occult became the chosen vessel f:or the authoy's in a
structure and governing principles of the Universe should not -
prise. Fakhral-Din did not regard the teachlflgs of occult texts (esp o i:hs .
ascribed to the Sabians of Harran and the First Teacher, Aristotle) ag rec}(,, dose
defunct religious beliefs and practices superseded by the Muhammada; 30f
pensation and the scientific advances of Eastern hikma.2 Rather, they \verels~
repository of the Hermetic revelation and other ancient teachings op COSmii
sympathies that the philosopher can evaluate and integrate into hig own gys.
tem.3

The Sirr, however, stands at the periphery of Fakhr al-Din's body of wor
rarely consulted, and is still unavailable in a modern edition. To highlight t},é
work as a unique witness to Fakhr al-Din’s early philosophical Project, [ offer
a transcription and translation of nine passages where the author adduces his
considered views on key philosophical doctrines. Ti:ese doctrines concemn four
questions: the eternity of the world, the metaphysic= of celestial mediation, the
occult powers of the human soul, and the epistemic :tatus of astrological prin-
ciples. [ have chosen these passages with the followi::; considerations in mind:

2 an.
Sights intg g,
Come ;

2

2 The “Sabians” in the Sirr is a generic reference to adherents of star-worshipping religion. The
occult works attributed to Aristotle are what Kevin van Bladel calls the “Talismanic Pseud>
Aristotelian Hermetica’; see van Bladel, Kevin Thomas, The Arabic Hermes: From pagansit
to prophet of science, Oxford: Oxford University Press, 2009, 92, 121-135. On the Sabian l?afk'
ground to ak-Sirr al-maktim, see Noble, Philosophising the occult 6-8 and 48-64. L‘"‘;‘"
McCabe, in her current doctoral project at Yale University, hypothesizes the existence O 2
“Sabianlibrary" consisting of texts that transmit the religious teachings of smr—worslupp“t'?"z
scholars like Fakhr al-Din, A recent contribution to the influence of the astral magic lru(l!lff’il
on Islamic philosophy s Lukasz Pigtak, Between philosophy, mysticism and magic: A r'm“:“
ooy writings of and attributed to Shihab al-Din al-Suhraward (1156"’9’)'.‘?“:;”‘_
(PhD Diss.): University of Warsaw, 2018, 452-482. On the pseudo- Aristotelian hermetic? -lmini
ge"El‘i‘illy, .see Burnett, Charles, “Aristoteles/Hermes Liber Antimaquis,’ in Paolo Luce

:23: g:z;glfe:;zne Compagni (5(l§~)- Hermetis Trismegisti: Astmlu{/ica e

bk Te,x-ts ;;7{56—'2:1, and Sm!t, Llelnfl, “A preliminary st_udy of ihe 50-80. .

Herratng tcm' o Xt, fabnd do'cmnes," in al-‘Usar al-Wusta ~:zg (20-:l‘)r ;c te

authorities in af.gjry a?.smk e—lhe” COnter‘xt 2 eieachings of He"mb]a,tic sourceé

sophical knowledge in I"Ilﬂ #im. On the figure of Hermes as th'e Pm;. ]:. Essays 0" g J

society, the scienc e§ hil S a";z’ see Seyyed Hossein Nasr's Is/anl-lc stu lgu s = "ls

ing and role of ‘Ph‘iﬁxsoosﬁli .)'anrlsuf"iflll, Beirut: Librarie du Liban, 19 [Z'plll' osoply from!

erigintio ’hePresent'PhiZq) . !Slam. n 81 37.57 (1973), 5780 Is/af" 55,

2 Sophy in the land of prophecy, Albany: SUNY Press,

N
¢ Divinatorids 1“.[
seudo-Aristolclmu

w

200 , 43



FOLOGICAL AND PHILOSOPHICAL PASSAGES

GOME TH 463

ey PP cil pl.rima.lrily to philosophical reasoning or present gj

e hical implications; that they can be understood in thems
hl[oso};t appear disjointed or incomprehensible when culleq from
would ntext; that they reveal Fakhr al-Din’s considered views op th
inal j:nhenomena rather than a record of someone else’s opinion
Occrthf:y touch key areas of philosophy that clarify the author’s understanding
:];ame niversal system; ar.]d that they cf)ntain distinctly Razian metaphysi-
bl cosmological doctrines that' are either original to the Sirr or which he
E i other works of the period. Together these Passages present only
4 smal but representative sample of the author’s theoretical inquiry on the
nature of occult phenomena.*

The transcription of these passages is based on Ms Tehran: Majlis-i Shara-yi
il 6853, copied in Isfahan and dated Dha 1-Hijja, 616/February 1220, around
enyears after Fakhr al-Din’s death.5 This manuscript is one of the few to trans-
mit the entire text of the Sirr and is one of the more reliable early witnesses I
have examined.® We begin, however, with a short introduction to the general
contents, structure, and method of the Sirr.

gnificant
elves and
their orig-
e nature of
being cited;

1 The General Cor:i=uts and Method of the Sirr as an Occult Text

Current studies generally sovee that the Sirr was written when Fakhr al-Din
was in his late 20s or early 3os, around the same period he wrote or was writ-
ing several important works that would make him a famous scholar, such as
Nikdyat al-uqal (The sununit o “reason), al-Mabahith al-mashrigiyya (Eastern

—

=

Michacl Noble has translated and discussed many of these passages throughout his mono-
gmph, I ’hi(usop/zising the occult. Readers should consult his work to understand their meaning
inrelation to Fakhr al-Din's project in the Sirr, L have also analyzed these passages in my dis-
Sertation, Avicenna and Fakhr al-Din al-Razi on the cosmic system 237-263. However, the Scope
”I_‘l“‘ discussion is more limited as it deals with these passages in relation to Fakhr al-D.m's
titicism of Avicennian cosmological and psychological theories in his carly philosophical

Works,
5 Fakhr ) Din di g an. “On the final days
al-Din die Tondav. 1 Shawwil. 606/1210; see Shihadeh, Ayman, “Un
lFakdy died on Monday, 1 Shawwal, 606/1210; see Shiha Y bituary” in Oriens

o al-Din al-Razi: A study, edition and translation of an anonymous 0
6 ;‘I'l'jl;;rt‘{»zs), 181-208,

“‘ildil‘. itll;fl to the Ms Majlis 6853, I also rely on the followi 5
“lhht:. lnhe tcxtf Mss Istanbul: Carullah 1482 (614/1217), C“l"“h;‘
theer 45 (690/1291), Manisa il Halk 6284 (g 281522), Lalelli5 ottt
ke ¢ .m.), Leiden: Or. 86 (879/1474); Berlin: Petermann 1207 s ul oir help in acquiring

mn,; also thank Fateme Savadi and Sajjad Nikfahm-Khubravan for the
of the manyserg

ng manuscripts to verify my
h 1481 (682/1283), Damad
48; Paris: Arabe 2645 (8th
). L would

pts used for my research.
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investigations) and al-Mulakhkhas (Thf C_Ompefzdium), a5 well g g,
tary on Ibn Sind's al-Isharat wa-l-tanbihat (}"omters and remindeyg SOmmem
is dedicated to an unnamed potentate, but it is possible that jt Wa; The Siy
sioned by the Khwarazmshah ‘Al2’ al-Din Tekish (r. 567-596 /1172~120c i
Fakhr al-Din was serving under his patronage.8 Though royal co ‘?) f”hen
perhaps one factor for the Sirr's composition, some personal intere::mnis
have been at play. Fakhr al-Din's concern with the occult sciences is gpq o
enduring features of his career. He was ascribed with the ay o Otf)f the
other works on the occult, two of which, Kitab al-firasa, a work OnI;)h f.our
nomy, and Ikhtiyarat al-Ala’iyya, a work on election astrology, Ysiog.

T Are extant. Injg
major philosophical works, Fakhr al-Din also wrote extensively on occult phe.

nomena, especially (and following Avicennian fashion) in the Psychologicy
sections of these works where the strange and rare powers of the human soul
are discussed. Finally, in his kal@m works and his exegesis of the Quran, Fakh;
al-Din discusses the theological doctrines of the practitioners of magic and
adherents of star-worshipping religions to show how they contradict Islamjc
teachings about God and His relationship to the created order. Thus, Fakhr
al-Din engages with the occult tradition from thrc: distinct but often overlap-
ping perspectives: (1) from the concerns of a schxlar of the occult, (2) from
the theoretical framework of Eastern hikma, and | ;) from the raised platform
of the preacher’s pulpit. Although the Sirr contains heresiographical discus-
sions and delves into the physical principles of magical and astrological oper-
ations, the work is a straight contribution to the occult tradition. Fakhr al-Din

7 For the chronology of the Sirr relative to the Mabahith and Mulakhkhas, see Altag, E§‘re.f,
“Fahreddin er-Raz'nin Eserlerinin Kronolojisi,” in Omer Tiirker (ed.), Istam D[i,s-iinresuu;t
Déniigiim Caginda Fahreddin er-Raz, Istanbul: 1sAM Yaynlan, 2013,106-107; of. Griffel an~i
“Fabr al-Din al-Razi," in Ulrich Rudolph and Peter Adamson (eds.), Philosophy in llwls[uml;
World. 11-1. uth-12th centuries central and eastern regions, trans. Gwendolin Guldbloom,_b-‘_l'
den: Brill, 2023, 607-615. The Sirr is referenced in the Mulakhkhas and Shar[z— al-ls/llﬂ’lf::]:
see, Rézi,_ fakhr al-Din al-, al-Mulakhkhas fi al-hikma wa-l-mantiq, ed. ‘Abd f.\”ilhl?,:lll,;h\m‘
;“Dﬂ:inI:;na ﬂ; Ahmad Sabir Mustafa, and Rajih Hilal, iii, Cairo: Markaz 1h)/. h;f:d. it
Najafza;];oi}l’ ’:‘;2- de Slx‘ar[z al-Isharat wa-I-tanbihat: al-tabriyyat wu—l—l/;l [‘)‘)i::nit‘aricsv e
664.1t is r’lisu'rc(;‘ ”“n- SOIL‘lety S Appreciation of Cultural \\’ork,s = h '!ZJ)ran U['ll('klll’:“
Rt sl s’mslft(nm_d ina lfnte work, the commentary on Avicenna’s S/ul,l' e ol-sadiglF

[Tibaa ‘\’ﬂ:1~Nas;rW;'1 at-hikma, ed. Ahmad Hijazi al-Smlqﬁ‘, 'I‘ehran:.M“ :orks' Altag place®

the terminus e q":gmf)' ;9115‘19:}. ’Bilscd on the references of the earlier

Alta§, “Fahreddin er-RaZ;ni[ he Sirr's .co.mposition to 574/11:75). e

of the Sirr where Fakhr al-Drl eserlenm.n g he. et o

On the politicg) ol I offers his parting advice (wasiya), M A ising

o Cnsions of the Siry's stion. see Noble, PhilosoP

29734,and “The engapqle Sirr's composition, see ;

Giement of philosophy, politics and the occult.

end
atedatthe
locat N line5

s Majlis 6853 ; 27/1«' occl
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soM

s oIf to explaining the inner workings of magical operations from
jevotes DT> Land practical perspectives, sifting through the sources of the
ecting the most relevant and authoritative bits, and reorganiz-

ve discipline for greater intelligibility—all this for the goal of preserving
ing t mulated wisdom on the occult, deepening the aspirant’s knowledge
the aCcf and increasing his technical know-how in the art of channeling celes-
@ereowers. Where theological and philosophical discussions appear, they are
:21 ng sued for their own sake, but are embedded in the arrangement of a gri-

dition sel

noire: : : :
l The Sirr 8 concerned with objects and devices that harness the powers

of celestial entities for human purposes. Fakhr al-Din focuses on two such
attifices: talismans, and ritual invocations. Talismans are statues, images, or
inscriptions constructed at elected times and in such a manner as to draw in
and capture the active powers of celestial entities into a fixed medium, thereby
preserving the propitious effects of what are often fleeting celestial events. The
second are formulaic utterances designed to extol and subsequently subjugate
the will of celestial spirits te meet the purposes of the operator. Together they
form the chief mawdii Gt or subject matters of the Sirr, asitis stated in the intro-

duction of the text:
Text 1. Ms Tehran: Majiis-i Shiira-yi Milli 6853, f. 1" lines 3-5

i3y Faly Ol ety Sladlal o o ) oy o oale | 4 o8 SE g
G oy Gl A o gl | ST

This book compiles what has reached us of the knowledge of talismans,
magical operations, conjurations, and the invocation of the stars, while
staying clear from anything that opposes the Religion and [undermmes]

the security of certitude.

.Fm'" this statement we also learn that Fakhr al-Din views himself as cO“.lPil'
" material op the subject. Indeed, substantial portions of the Sirrare citntlons
0_f Wthoritatiye astrological and astral magic sources, rearranged according to
fs})refbrre(l scheme, But Fakhr al-Din does more than this. He also Cor.nparlTs
Werent Opinions on a given issue, evaluates them critically, and occzflsifngis)_’
f;?ol‘”_lces his own position. He does this to shzu:pen the inquir lisa(;dts:mlre

e improve the efficacy of the magical operation under review, v
p e,t. coretical bases of the magical arts with the latest developments lis more

Ysics, the Natural sciences, and speculative cosmology. Thus: tie iy
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than a repository of occult lorei itisa ;neticulously curated dj
ted knowledge on the occult sciences. .

Another notable aspect of the pas.sage above is that F. akhy alDin,,
reassure the reader that his inquiry mto. 'flstral magic does not imply ab
ket endorsement of everything the tl’adltlon' t{'aHSmits, Rather, b 5 :ndlan_
stay clear‘from anything that op'poses the Religion and [“ndel'lnines] o : to
rity of certitude.” This qualification, general and.pre-emptive asitis, alloy, tc}l1l
author to get on with his inquiry into the material despite its Controversjq d
tus. It announces neither that the astral magic tradition is inherenﬂy here ;ta.
nor that the Sirr is an exercise in heresiography.1® In some p assages transcribci;
below, Fakhr al-Din discusses which doctrines of the astral magic traditiop COZ
tradict Islamic teachings. At the same time, he also offers an interpretatio;
of such doctrines that would neutralize the theologically problematic aspects
keeping the underlying system intact. ]

Let us turn to the structure of the Sirr. As transmitted by ms Majlis 6gs,
and other witnesses, the text is divided into five magalat or treatises. The firs
treatise is devoted to the philosophical and scientific basis of occult phenom-
ena and magical operations. Fakhr al-Din’s approact: is open ended. Instead of
proposing a single theoretical model, he enlists the i<l of several, at times com-

Eestiof trangy,

peting theoretical perspectives. This section covers i : 2 two poles of the magical
worldview: the macrocosm, dealing with the met: hysics of cosmic sympa-
thies and celestial mediation; and the microcosm, ¢ aling with occult powers
of the human soul. The second treatise is one of ¢ longer sections of the

9 CL Noble, Philosophising the occult 1-6.
10 Foradiscussion on Rizi’s heresiography of astrology and astral magicin the Sirrand Olh_flf
works, see Fawda, Sa‘id, “Introduction,” in Sa‘id Fawda, Nihayat al-‘uqal fi dirayat "1'“5."'
i, Beirut: Dar al-Dhakh'in, 2014, 47-86, and al-Nablusi, ‘Uthman, Mawgif al-imam FaUlr.
al-Din al-Razi min al-sihr wa-da‘wat al-kawakib wa-radd takharrusat a/-'fﬂ)""f)D'”'J‘mdaflf
al-Aslayn 1i-1-Dirasat wa-l-Nashr, 2018. I offer a brief evaluation of these studics “; A'”L
cenna and Fakhr al-Din al-Raz; on the cosmic system 242. We must clearly ac‘know ltltu i
that Fakhr al-Din consistently regards the performance of ritual magic, spt‘cillC"")' ll s
that assume the divinity of celestial entities, ;15 constituting unbelief (kuff)- We {ir“:,““g
view already presented in Jam- al-‘uliim, an encyclopedic work written during tl;L "‘.;, :
period as the Sirr; see al-Razi, Jami® al-‘ulim: Sittini, ed. ‘Ali Al pawiid, Tch{'dﬂi ;" ‘u)m:n
I Mawqiifit-i Duktur Mahmid Afshar, to Ziva Vesel, Jam! 4 Noble:
predates the composition of the Sirr. MMichﬂel-SebaS“ﬂ“ o
Philosophising the occult: ; et of Fakhr2 o
al-Razi . belief¢2"
T ,1-2. The same prono o Beirut: :
be ater works, such ag al-Arba‘in fiusil al-din, ed. Ahmad Hijazt i Arabi, 23 see
alJil, 2004, 329-330, and al-Tafsir al-kabir, iii, Beirut: Dar Thya’ al-Turath Al hising the

also vol, i, 460 and vol. xxx, 707 of the same work. Consult also Noble, 7 hilosop
occult 217558, :

2003, 331. According
See her review article:
Avicennan psychology and the ‘Hidden Secr!
uncement of ub

in Abstracta Iranicq 44 (2022) i
Sﬂqqﬂ’
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SQME T
tdeals with the astrological principles that the ope
b sucCESSﬁll in his craft. Here, Fakhr al-Din defends thplrafo'r should master to
258 scientific discipline and provides an epistemolo -C;egltxmacy of astrology
astrological data and evaluate their reliability. Thesilﬁ iretneyads analyze
rcgﬂTdCd as the theoretical portion of the Sirr, becaus rsﬂtltWO treatises can be
mological and epistemic framework in which magic ? ey establish the cos-
henomena take place. In the third treatise, Fakh%laf D?pe_rations and occult
of constructing constellation talismans. In the fOurth- = 11.15tructs in the art
the discipline of invoking celestial spirits. Finally, i t}tlr Fatichie Mt on
cusses a miscellaneous collection of magical OPe)r’,a: € ﬁfth treatise he dis-
Jove, hatred, and illnesses, binding spells, and the 10:;; heiticge thaf it
He concludes this treatise with instructions on hov:rt ot ellecnmept
mans In C(?ntrast to the first two treatises, the lastothmake planetary talis-
as .the techmcal.portion of the Sirr, as they consist of -ree Can- be regarded
Et‘:r“it;:’z;’;?ogu‘ge““es for the optimal performance of é:lsizrrzzzons'k:edpes,
n o decni b maki
b o Osw.e\ (jr, :lt‘S)plte being practically oriented, these te ‘Lg ?nd
ys introduced by a detailed overview of the cosm:loz;C:}
c

wol‘k, I

1 Foran outline of the conents ;
We should note that thi ';’“‘l::.“f;dle_Slrr consult Noble, Philosophising the occult 37-
e k ”.lm 1.11; Sre_lx?s_on the widely available lithographic print3 1039,
of the text transmits h;:\vll:u hirazi published in the late 1gth century. Yet this cOm.
atic transmission begins . ll) "C(?acted version of Treatise V of the Sirr. The probl .
which point the lcxthnn-l«lxn : 10‘ raididlefof fEes Rvi poisiilun = ofie lithogra lfrt:t
figtreading of Todsitses l\l}%,er laccc:.urds .with Mss that transmit what I believe is thI: c,or-
T \; “ r -:n( V To give a scale of the redaction, what the lithograph
'\'t'rsi(m o ).um tcnt.h of what is transmitted by other Mss. The redacted
Uiions et vession ““‘(ln? only a single section, which deals with planetary talismans.
trictions for nmkil; i 1e other hfmd, contains ten chapters (bab, pl. abwab), with the.
i brmare whatil 1-; .1)1 anetary talismans being the subject of one of them, Chapter1o
should rather belos "l l‘l '101.’.l‘fll)hic print transmits as Chapters7,8,9, and 10 of Treatise lV.
dostes] wi(]., ;}, to ln-n.usv v as Chapters 6,7, 2,and 3 respectively. These Chapters
deal with a range (I:r““.“'!illy invocations, which is the subject of Treatise 1v; rather they
of Treatise v, \\:hid l.l?l-\ccllnncmls magical items and rituals, thus falling under the remit
love (hu b), lmtru(ll 17 t‘Ol’l’csl?omlingly entitled: “On the detailed operations concerning
bi“llillg of the ton ’l(l“i H‘l(./(lb). llTﬂxiclim; illness (tamrid), deflecting magic (daf*al-sihr), the
Manuscripy \vitncic ~( ;lf/t/ (ll-/tsmf). the binding of sleep (‘agd al-nawm)." Asample of the
MSS Tehran: Mujli;(;,; l jdl transmit the correct version Treatises IV and v is the following:
Berlin: p e, 53; Istanbul: Carullah 1481, Damad Ibrahim Paga 845; Leiden: Or. 986;
ann 1.207. Note that the transmission recorded in the Leiden manuscript is
n headings; while the Berlin manu-
ble inclusion of foreign material
at correctly transmit Trea-
llah 1482, Manisa il

proble :

matic, wi e

script Cum'l{ w l.th missing pages and incorrect sectio

telles ains inaccurate section headings and the possi
uscripts th

d to Sol ’
omonic magic. A sample of other man
ss Istanbul: Carut

tiseg
IVand
Vv, but with s i <
Halk 6284 , but with some missing sections, are M
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A
principles at work. Thus, we see that Fakhr al-Din is Constant]y Preg R
with the causal basis of occult Phel‘lomena' Whelie consider thatc}clupied
citing the latest philosophical theories of the 6th/iath centyry o o
of Ibn Sin and the alternative pers.pectlves that emerged i, the SUbss thog,
Seriod) including his own, the text is one of the most the(’reticany in;’f{lmnt
and sophisticated occult manuals of the age. ormed

5 Transcription and Translation of Selected Passages!2

As mentioned above, the base witness used for the transcription and trap
lation of the selected passages is Ms Majlis 6853. Since I verify my Teading :f
these passages with other Mss, the transcriptions can be regarded as anacey.
rate representation of Fakhr al-Din’s intentions, though obviously there a1
minor textual differences between witnesses. I will provide readings of other
witnesses only when the Ms Majlis 6853 is illegible, when other mss transmit
variants that are useful for understanding the meaning of the text, or whep
such variants affect the intention of the passage. Except for Text 3 and Text,
where [ offer emendations, the reader should view ti:¢ transcription asan exact
reproduction of Ms Majlis 6853.

The selection of passages I transcribe and transiz e are culled from the the-
oretical portions of the Sirr. Text 2 contains Fakhr a! Din’s criticism of the eter-
nity of the world, a doctrine which he ascribes to the “Sabians” and the “philoso-
phers."It contains an argument—unique among Falir al-Din’s works—insup-
port of the major premiss of a proof against the cternity of the world, this
premiss being that “every contingent thing (mumlkin) is originated (hadith)”
The minor premiss is, of course, that “all existing things other than God are
contingent.” In Text 3 Fakhr al-Din affirms the theory of celestial mediationand
the Hermetic system of celestial-sublunary correspondences in a mannet thalf
is consistent with his Asharite commitments. Text 4 offers a Quranic m‘{dEI 0'
c?s‘mic sympathies and identifies the celestial spirits of the astral magic m;;
dition with angelic entities, In Text 5, Fakhr al-Din acknowledges e ofci:)"
e arch;g Xt 6 discusses the Hermetic doctrine of Perfect e celestial

types of human souls, while Text 7 affirms the reality ©

- =TS
12 Tthank Rosy Azar for helping me

s‘agcs.' Husayn Ibrahim aso patie
standing of these teyts. lam resp

tion of

rallSl'J
ndt d my

and sharpen®

improve the transcription a ander
ntly went through my work

onsible for any shortcomings-
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i t that in oth
hetypes using an argurr.len er works was used
a:cl of Platonic Forms. Finally in Text 8 and Text o F ak;r :l) ‘l’)f;“;l tfhe gossi_
i etends the

pility £
"7 eliability of astrological principl

stemic relia principles as these ar. : ;

1 ources of the tradition. e transmitted in the

ﬂUleritati €5
Text 2. MS Tehran: Mty'lis-i Shitr d-Vl.Ml.”l- 6853 f 23"[["8
2 ) 10_23\’

line 213

K UR R U g o Y e K DI
EER 8 o o2 OV bk J3Wy aose Jlo 1| la, Il 05 0l
N5 | 0553 Iy datt o dloagry dlo 5l Y w1 U1 | s :n,
Loy ane Jlo 5l | 25 JL‘» W URY g sl e e Jﬁ,m;},ﬂ;
Sz do ;,TJLI‘U: e ;3! s Gz Ko KO cadl b b oy e
e bl it o}\_“, U3 o | Y dte Lt by | & dlo Bl bas ol iy
s bl g Lo O 2y | 021,23y ol WY1 Uil 4 0, Slly S0

Sz 4

\'.\’c say that every « nntingent thing is originated only because every con-
:;ngent thing stands in need of the cause.* Now, its standing in rZed Zf
']‘;:chrssteich;‘il:z vl:) Tfi‘r d‘urilng its.persiste‘nce .or during its non-existence.
.cxistent. If it rcc{llil'tf(}ll:ﬁi Zl?s::rl:t]f;tg:l:ll:;gl:gs1ierbells':sl:§z,c: t[;]reac'l);]
ing thing would stand in need of that whict ; - ‘ ems'-
i et This: of that w uc.l renders it existent when it
Cst“b“smd);ln.t is lutg: I ln.s is shcer.supcrﬂmty, which is absurd. Thus, it is
g <, [ t TL Lonlmgc.nt tl.ung] stands in need of the cause, either

g its origination or during its non-existence. Based on these two

fasl 6) of Treatise [ on the theoretical principles

“ll\ YHIN

S Passage ¢ are i

Passage appears in the last chapter
have

of astr; e
nI:::Ilil:);]i‘llil:c ll’llml Cl.'“l’t“" is t“"lill.t‘.d, “On showing the weakness of thu.t \.vhich we
ness (s ”‘!_ (l .".“’;“!’ht‘rﬂ‘(_/(l/tlslju) and Sabians (al-Sabi'a) aml.e.\'plummg tl'le sound-
Cternity (.)1‘ Hay ’“ _;‘ l’p:um of Islam.” It is dedicated mainly to refutmg‘ thf: ductrm? of the
celestial med tf s d lll%‘ argument 15 not a categorical rejection of Sabian teachings on
This s ¢he m“:."’"- it rc‘hltcsAu spct:'ihc metaphysical doctrine. ol
are congin ’Cn‘J"" Prk‘ll-llss of the following argument: Sinc‘ebull things other thi;n‘(u':;l
thligs o sr [lt' (nu‘un/\‘uz), and every contingent thing is ongm.uled (muhdath), t lf" d.
tificatioy ; han God are originated. The world therefore is urigmuted: Falkhr.ul—l)m sJus.-
1 for the major premiss attempts to show that anything that is contingent must

Necesgar:
sarily be oriog: . 9
y be originated by the mere conception of these terms:
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ATTA

assumptions, we may decisively determine that eVery contipg,

originated. Thus, itis established that whateveris other th

gent thing i
d thi ; an the Onepy,
tentis originated. God has bestowed this proof specifica]}.

s ytous, 5+
among our predecessors has conceived anything like B th:inrdnohe
Proof

which depends on the [factors of] motion and rest, comprepy ™!
bodies and accidents. As a result, they were not [able] to estah); ;(’nl
everything other than God Most High is contingent. sh thy

Text 3. M Tehran: Majlis-i Shara-yi Milli 6853, f. 170" line ra.

line 1"

15 g oo o oy a2 Nl o s \,.\a:;nla;u\‘y?w
O Ja 1 W ol o oy o 36 JWNAA 2 BN AW (2 18050
o e 8 S 1S 01 yde Wy UL o5 L L | ¢l by iy
i S el o sl izl plily LG U L3320 02 Yy a4
e 15031 lll oK W) bl Con 2 155 3 el 08y W1ias g
| 3. ly o i b ) O o a5 3 Y i3 Ul o 3l
| Ol ade LW iy onll o Ll 6 QU105 5 n ST, 087 Jol
053] iz JU 31 el i Bl g LV s, 1 o b dly ol s
1305 56 131y | ALl T e 138 0,5 01 Cors 1yol6 O 11y 156 4 30
SUSNGE Yy Lis ey | B I G 05K 0 ors B F F
G O3l &yl OLad eVl | |~ 31 et (oS0 g 15l sl
Nely 06 oVl st K0, Yok Yy [ [ ells 5 f 3ol 10

e

15

16

e stars, where

e appears in the beginning of Treatise 1v on the invocation of t! '
rm of magi

Fakhr al-Din enumerates the metaphysical principles underpinning this fo Lot
Reading with mss Istanbul Damad Ibrahim Paga 845, f. 77" Berlin Petermann 12;7‘“ l.).rior
Paris Arabe 2645, f, 190%; Istanbul Laleli 1548, ;" 232, I have omitted thc‘WOYd l.l ').
to *bi-l-akhbar” as recorded in s Tehran Majlis 6853: ¢Ls V! BRI l‘l i i
{\s seen in the translation below, Fakhr al-Din is trying t-o. show that [eﬁltfl}gll
:;)'corfet}]]e stars by appealing to the teachings of the prophets begs the ql;:‘::;!; cather
b al ity of prophecy ultimately depends on refuting the di\'iui‘ty_Of t e s
ould appeal to arguments based on independent reason. The illa clause®

this crucial poi ; . o
o rucial point, rendering the entire argument futile. In my view, therefore
€ correct reading,













































