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Short Biographies of the Authors
of the Selected Texts

Abtu Bakr al-Razi (Rhazes or Rhasis) (d. 313/925) was an Islamic thinker who, emulating the
example of the Hellenistic physician and philosopher Galen (d. c. 216 CE), became competent first
in medicine and then in philosophy to the extent that he earned the title “the Galen of the Arabs”
Like Galen, he reflected his experience in the experimental field to his views on metaphysics and
natural philosophy and was therefore accused of deism (heresy). In his work al-Tibb al-rihani
(Spiritual Medicine), in which he interpreted ethics as “the treatment of the soul,” he presented
an ethical thought that focused on the treatment of vices. His thoughts on the fear of death and
grief in this work contain the manifestations of his Epicurean understanding of pleasure, and in
this respect, it represents a different approach to the issue of death among the schools of Islamic
thought.

Abu Hatim al-Razi (d. 322/933-4) is one of the leading figures who systematized the theological
views of the Isma‘ili branch of Shi‘ism. He made great efforts to spread the Isma‘ili cause,
especially through his activities in the region of Ray. In his work A ‘lam al-nubuwwa (The Sings
of Prophethood), he aimed to show the necessity of prophethood and the inadequacy of reason in
obtaining the truth against the philosopher Aba Bakr al-Razi (d. 313/925).

Al-Alusi (d. 1270/1854) is an exegete known for his exegesis Riih al-ma ‘ani (The Spirit of Meanings).
Although Riih al-ma ‘ani is often perceived as one of the important texts of allusive (ishari) exegesis,
al-Alast’s main contribution to the science of interpretation of the Qur’an with this exegesis is his
powerful summarization of the commentary-supercommentary (sharh-hdashiya) literature. The
issues that we encounter in approximately 80 supercommentaries on al-Kashshaf (The Revealer)
and 400 supercommentaries on Anwar al-tanzil (The Lights of Revelation), the majority of which
were written during the Ottoman period, were largely revised by al-Alusi on the axis of rhetoric
and subjected to a critical evaluation in accordance with his critical approach (tahqiq).

Al-Ash‘ari (d. 324/935-6) was the founder of Ash ‘arism. According to tradition, he was a member
of the Mu 'tazilite school until the age of forty, but later abandoned the approaches of Aba ‘Ali al-
Jubba’i(d. 303/916), one of the leaders of the Basrian Mu ‘tazilites. After this stage, he developed the
Sunni method of theology, and the scholars who followed him established the school of Ash arism,
named after him. Although dozens of works belonging to different branches of science are attributed
to al-Ash‘ari in the sources, today we have only his works on the science of theology. One of
his most important works is his history of the sects, Magqalat al-islamiyyin wa-ikhtilaf al-musallin



xii

Short Biographies of the Authors of the Selected Texts

(Teachings of the Muslims and the Differences of the Worshippers), in which he conveys the views
of the early sects in detail and objectively. In addition, al-Ibana ‘an usul al-diyana (Clarification
of the Fundamentals of Religion), which he wrote immediately after leaving the Mu ‘tazilite school,
summarizes the principles of the belief prevalent among Muslims.

Al-Bagqillani (d. 403/1013) was a prominent Ash ‘arite theologian and Maliki jurist who lived prior
to al-Ghazali (d. 505/1111). He was born in Basra and became famous with the title “Qadi” because
he worked as a gadi in Baghdad. Sent as an envoy to Byzantium by the Bayid rulers, he engaged
in debates with numerous Christian clergymen, earning their appreciation. Making significant
contributions to the development of Ahl al-sunna thought in the tenth century, al-Bagillani
primarily focused on dialectical theology in his scholarly pursuits. He rose to prominence in this
field with his works al-Tamhid (The Clarification of the Principles), al-Insaf (The Moderation), and
al-Bayan (The Explanation), which explored the subject of miracles. Additionally, he authored
works on the history of religions, the science of Qur’anic interpretation, and the methodology of
jurisprudence.

Al-Biqa‘i (d. 885/1480) is mostly known for his works in the field of the science of interpretation of
the Qur’an. But he is also known for his criticisms of Ibn al-‘Arabi (d. 638/1240), Ibn al-Farid (d.
632/1235), and al-Ghazali (d. 505/1111). Al-Biqa‘Ts exegetical works on the relationship between
the verses and siiras of the Qur’an are particularly prominent. Al-BiqaTs contribution to this field
has been in the form of inheriting and enriching this literature through Fakhr al-Din al-Razi (d.
606/1210). In this respect, al-Biqa ‘T and his exegesis have become the focus of more attention in the
contemporary period with the increasing interest in the Qur’anic inimitability (i jaz), versification,
and correspondence.

Bursawi (d. 1137/1725) was a Sufi writer who adhered to the conceptual accumulation that
developed within the framework of the unity of existence (wahdat al-wujiid) after Ibn al-*Arabi (d.
638/1240) and to the institutional continuity after the thirteenth century, when the pir (elders) of
the fariqa, Sufi order, showed founding activity. In terms of the interpretation of the Sufi memory
shaped in the Ottoman period, he gave examples of all types of related literature and treated different
styles and teachings in his works. The encyclopedic sum which he put forward in his exegesis
Rah al-bayan (The Spirit of Explanation), his encompassing comments inside the commentary
he wrote on Mathnawi (Rhyming Couplets), and the systematical approach of Farah al-rith (The
Contentment of the Spirit) which he wrote as a commentary on Muhammadiyya (Muhammadan
Reality or Things Related to Muhammad) can be cited among Bursawi’s important contributions to
the literature as a Sufi commentator.

Fakhr al-Din al-Razi (d. 606/1210) was an Ash ‘arite scholar who came to the forefront with his
writings on theology, philosophy, the science of interpretation of the Qur’an, and jurisprudence. He
is the first and most influential figure in the history of Islamic thought during the period in which
the works and ideas predating al-Ghazali (d. 505/1111) underwent reinterpretation, marking a
significant transformation in thought and content. Specifically, within the realm of theology, there
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was a notable infusion of philosophical influence during this period. From his time onward, almost
no issue in philosophy and theology books could be dealt with independently of his views, criticisms,
and determinations. This is why, theologians and philosophers after al-Razi referred to him with
the title of “Imam?” With his prominent works on theology, al-Muhassal (The Compendium), al-
Matalib al- ‘aliya (Higher Issues), Nihayat al- ‘uqil fi dirayat al-usil (Ultimate Points in Justification
of Principles), Kitab al-arba ‘in fi usil al-din (Forty Points Concerning Religious Principles), Asds
al-taqdis (The Foundation of Declaring Gods Transcendence), and Lawami‘ al-bayyinat (Brillant
Proofs), he provided new approaches to theology pertinent to content, organization of content and
methodology, and became the source of an approach that would later be known as the “Fakhr al-
Din al-Razi school”

Al-Farabi (Alpharabius, Alfarabius, or Avennasar) (d. 339/950) was the founder of the Peripatetic
school in the Islamic philosophical tradition and the first great systematic philosopher of his period.
He was the author of pioneering ideas in Islamic thought, particularly in the domains of logic, ethics,
and politics. His works involved a reinterpretation of the ideas of Plato and Aristotle, contributing
significantly to the intellectual landscape of Islamic philosophy. After Aristotle, who was described
as “al-Mu ‘allim al-awwal” (the first teacher/master), he was nicknamed “al-Mu ‘allim al-thani” (the
second teacher/master) especially because of his contributions to logic. His theory of prophethood,
which he put forward regarding the conception of religion, was followed by many Islamic thinkers
after him and formed a perspective unique to the Islamic philosophical tradition. With his theory
of “milla” (religion) in Kitab al-hurif (The Book of Letters) and Kitab al-milla (The Book of Religion),
he presented a unique approach to the political and social function of religion. In his Kitab ara’ ahl
al-madina al-fadila (Al-Farabi, on the Perfect State, or The Opinions of the People of the Perfect City),
he not only presented an ideal state but also addressed many of the issues related to God and the
world that are currently studied within the discipline of philosophy of religion with his pioneering
ideas.

Al-Fazari (d. 190/806) was one of the leading scholars of the Ibadis in Kafa. Although his exact
date of birth is unknown, he lived in the second/eighth century and died in 190/806 in Yemen. It
is reported that he and the Shi‘ite theologian Hisham ibn al-Hakam (d. 179/795) were business
partners, with him instructing Ibadi students while Hisham ibn al-Hakam taught Shi‘ite
students in their shop. Shortly after Haran al-Rashid acceded to the throne, he migrated from
Kafa to Baghdad at the invitation of the Vizier Yahya ibn Khalid al-Barmaki and participated in
the debates organized by the Vizier in the palace. Due to the investigations launched by Haran
al-Rashid against some theologians in Baghdad in 179/795, al-Fazari had to migrate to Yaman,
where there was an Ibadi community. In the following period, a group of Ibadis called “Nukkar”
(disbelievers) followed him in the faith. Ibn Hajar claims that the Ibadis derived their sect from
him, while Ibn Hazm considered his followers to be the closest branch of the Kharijis to Ahl al-
sunna. Six of his treatises (Kitab al-qadar [The Book of Predetermination], Kitab fi al-radd ‘ala Ibn
‘Umayr [The Book on Refutation of Ibn ‘Umayr], Kitab al-radd ‘ald al-Mujassima [The Book of
Refutation of the Corporalists], Kitab al-futya [The Book of Legal Opinion), Kitab al-tawhid [The
Book of Monotheism], Kitab man raja ‘a an ‘ilmihi wa-faraqa al-Nabi wa-huwa ‘ala dinihi [ The Book

xiii
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about Whoever Reneges on His Knowledge and Departs from the Prophet while Remaining in His
Religion]), discovered in manuscript copies in a private library in 2003, have been published under
the title Early Ibadi Theology: Six Kalam Texts by ‘Abdallah b. Yazid al-Fazari.

Al-Ghazali (Algazelus or Algazel) (d. 505/1111), even though he was an Ash‘arite theologian
and Shafi‘T jurist, is better known in the history of Islamic thought for his criticism of philosophy
and Batiniyya and his relationship with Sufism. In his autobiographical work al-Mungidh min al-
dalal wa-lI-mufsih bi-I-ahwal (Deliverance from Error), he described in detail his search for the
truth between theology, philosophy, esotericism, and Sufism. In this quest, al-Ghazali found
theology inadequate as a remedy for his own troubles and argued that the “innocent imam,” which
is the central conception of the truth of Batiniyya, was incompatible with the basic principles of
Islam. In his Tahafut al-falasifa (The Incoherence of the Philosophers), which he wrote to criticize
the Peripatetic philosophy embodied in the philosophy of Ibn Sina (d. 428/1037), he revealed the
inconsistencies in the teachings of philosophers within the framework on twenty issues and claimed
that philosophers went beyond the boundaries of religion due to three of these issues (the eternity
of the universe, God’s ignorance of particulars, and the afterlife would only be spiritual). In Sufism,
the last stop of his search for truth, al-Ghazali found the balanced attitude he wanted to establish
between faith, knowledge, and practice. He thought that the problem of “soullessness” experienced
by the religious sciences could only be solved through Sufism and outlined its general framework
in his masterpiece Ihya 'u ‘ulitm al-din (The Revival of the Religious Sciences).

Ibn Hazm (d. 456/1064) was an important representative of the Zahiri school of jurisprudence in
Andalusia and produced important works in various fields, such as language, literature, and history
of religions. Ibn Hazm, acknowledging both a natural-rational and a religious-spiritual source
for knowledge, analyzed the perspectives of philosophers and theologians on this matter. In his
Risalat maratib al- ‘uliom (A Treatise on the Hierarchy of Sciences), he emphasized the importance of
rational sciences, especially linguistics and logic, in understanding religious texts while confirming
the superiority of religious sciences. In his Kitab al-fisal fi al-milal wa-l-ahwa’ wa-I-nihal (Book of
Critical Examination of Religions, Opinions and Creeds), he evaluated the views of various religions,
and within Islam, the views of various theological schools and philosophers on metaphysical issues
such as the existence of God, the creation of the universe, human freedom, and moral virtues.
According to Ibn Hazm, the sources of the rulings that form the basis of a Muslim’s beliefs and
behaviors are the texts of religion and the consensus of the community, as well as the necessary
knowledge derived from the senses and reason. In terms of how to understand the Qur’anic texts,
Ibn Hazm argued that the literal meaning of the text should be taken as the basis and that analogy
(qiyas) is invalid.

Ibn Miskawayh (d. 421/1030) was a historian and philosopher who lived in the classical period
of Islamic philosophy. Ibn Miskawayh, who wrote a comprehensive work of history titled Tajarib
al-umam wa-ta ‘aqib al-himam (Experiences of Nations and Continuity of Endeavors), came to
the forefront of the philosophical tradition with his writings on metaphysics and ethics. The
metaphysical views he presented in his al-Fawz al-asghar (The Greatest Victory) focus on the proof
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of God and the relationship between God and the universe. Ibn Miskawayh’s most famous work
is undoubtedly his work on ethics, Tahdhib al-akhlaq, in which he displays an eclectic approach
that shows that he takes into consideration not only the views of Plato (d. 347 BC) and Aristotle
(d. 322 BC) but also Stoic, Galenic, and Neo-Platonic views. He dealt with the theoretical aspect
of ethics in this work and its practical aspect in al-Hikma al-khalida (Book of the Eternal Wisdom),
in which he narrated Indian, Persian, Greek, and Arabic wisdom, thus showing that he had the
idea of eternal wisdom, which is the understanding that common wisdom can emerge in different
cultures at different periods. Ibn Miskawayh also wrote short treatises focusing on topics such as
death, pleasure, justice, and reason.

Ibn Rushd (Averroes) (d. 595/1198) was the last great figure of the Islamic philosophical tradition
in Andalusia and a prominent Maliki jurist. His voluminous commentaries on the works of Aristotle
(d. 322 BC) were instrumental in introducing the Latin world to the Aristotelian corpus through
their Hebrew and Latin translations, and in earning him the reputation of “the great commentator.”
His admiration for Aristotle and his desire to understand and explain his philosophy in its original
form led Ibn Rushd to adopt a critical attitude toward his predecessors’ interpretations of Aristotle.
Ibn Rushd, who responded to al-Ghazali’s (d. 505/1111) criticisms of Islamic philosophers with his
work Tahafut al-Tahafut (The Incoherence of the Incoherence), analyzed the relationship between
religion and philosophy independently in his work Fasl al-magqal fi taqrir ma bayna al-shari‘a wa-
I-hikma min al-ittisal (On the Harmony of Religion and Philosophy) and showed the inconsistency
of Ash‘arite theology’s methods of justifying Islamic beliefs in general in his al-Kashf ‘an manahij
al-adilla fi ‘aqa’id al-milla (Exposition of the Methods of Proof Concerning Religious Creeds).

Ibn Sina (Avicenna) (d. 428/1037) was a physician and philosopher whose profound impact
extended to both the Islamic and Latin worlds. In his comprehensive philosophical encyclopedic
works, exemplified by his magnum opus al-Shifa’ (The Book of Healing), he adeptly presented the
philosophical and scientific knowledge of his time to readers through innovative classifications,
conceptualizations, and analyses. His views on the relationship between God and the universe,
God’s attributes, and the afterlife led him to be accused of blasphemy by al-Ghazali (d. 505/1111)
under the name of faldsifa. On the other hand, his distinction between existence and essence,
his classification of existence based on the concepts of necessary and contingent, his thought
experiment on the soul as being a spiritual substance, the various arguments he developed to
demonstrate God’s existence, the inevitability of evil in this world, and the necessity of divine
perfection for the creation of the world have continued to be adapted and used at various levels by
thinkers from different traditions, especially by al-Ghazali, who criticized him severely.

Ibn Taymiyya (d. 728/1328) was a Salafist scholar and mujtahid whose views and criticisms
influenced the development of Islamic thought. He endeavored to reconstruct the theological
tradition of the ashab al-hadith (the people of tradition) through his extensive scholarly knowledge
and thought. His goal was to establish it as a viable alternative to other influential traditions like
theology and philosophy, leading him to initiate a substantial critique in this direction. As reflected
in his voluminous and diverse works, he was not merely a scholar of tradition, jurist, or expert in

XV
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Islamic creed ( ‘aga 'id), but also a thinker well-versed in the history of Islamic thought. He engaged
with his contemporary issues and made notable contributions to these discussions. Among his
more than fifty works in the field of theology are al- ‘Agida al-Wasitiyya (The Creed Dedicated
to al- al-Wasiti), Minhaj al-sunna al-nabawiyya (The Way the Prophetic Tradition), Muwafaqat
sarth al-ma ‘qul li-sahih al-manqal (Dar’ ta ‘arud al- ‘aql wa-1-naql) (The Conformity between the
Demonstrative Truths and Reliable Traditions), al- ‘Aqida al-Hamawiyya (The Creed for the People of
Hama), al-Risala al-Tadmuriyya (The Creed of Palmyra, or Tadmuriyya Creed), and Iqtida’ al-sirat
al-mustagim (Requisites of the Straight Path).

Ibn Tufayl (Abubacer Aben Tofail) (d. 581/1185) was an Andalusian physician and philosopher
known for his critical approach to the preceding tradition of Islamic philosophy. In contrast to
the Peripatetic tradition, which followed Aristotelian philosophy and centered on theoretical
thought along the lines of pure logic, he tried to draw the framework of the Illuminationist
tradition (mashrigi) that included spiritual experience and competence. His work Hayy ibn Yagzan
(The Living Son of the Awake), written within this framework, became famous as an island story
that questions the possibilities of the ascent of the simple mind from the physical world to the
metaphysical realm. In this work, he also vividly portrayed the nature of religion and different
conceptions of religion. Ibn Tufayl thereby pointed toward a new understanding of philosophy that
expanded the Peripatetic tradition, reaching its peak with Ibn Sina (d. 428/1037), by incorporating
spiritual experience. This marked the precursor of the Illuminationist tradition.

Ibn al-‘Arabi (d. 638/1240) is a central and decisive figure in the history of Sufi thought in every
aspect. He pioneered the formation of the theory of the unity of existence (wahdat al-wujid),
which has become synonymous with his name, and the formation of a school (Akbarism) around
this theory, which includes a very large community of Sufi thinkers in the history of Islamic
thought. With Ibn al-"Arabi, the Sufi thought internalized many new concepts and contents. A
prolific writer, Ibn al-"Arabi elaborated his teachings on knowledge and existence, prophethood
and sainthood, ethics and politics in his encyclopedic works al-Futihat al-Makkiyya (The Meccan
Revelations) and Fustis al-hikam (The Ringstones of Wisdom).

Ibn al-Jawzi (d. 597/1201) was a Hanbali scholar who wrote many works in almost every field
of Islamic sciences such as history, biographical literature, jurisprudence, prophetic traditions,
the science of interpretation of the Qur’an and the principles of faith and was also prominent in
philosophy and linguistic sciences. In his most voluminous work in the field of the principles of
faith, Talbis Iblis (The Devils Deception), he criticized the understanding of some Islamic groups,
especially Sufs, in terms of the fundamentals of religion (usil al-din). He displayed a tendency
toward rationalism in the fundamentalist-rationalist divisions, struggles, and debates seen within
Hanbalism, and although he criticized the theologians on the one hand, he adopted the theological
method in general terms. He wrote Kitab akhbar al-sifat (Book of Reports on the Divine Properties)
or Daf‘u shubhat al-tashbih (Elimination of the Doubts of Anthropomorphism) with the aim of
refuting Ibn Hamid (d. 403/1012), Aba Ya‘la al-Farra’ (d. 458/1066), and his jurisprudence teacher
Ibn al-Zaguni (d. 527/1132), whom he explicitly mentioned by their names. He claimed that they
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put forward inappropriate views on the principles of religion and authored works that brought
disgrace to their school. According to him, these scholars had lowered themselves to the level
of the common people by attributing attributes to meanings perceived by the senses. Due to his
rationalist and theological stance, Abt al-Fadl al-“Althi (d. 634/1236-7) accused him in a treatise of
forsaking the views of his earlier years, which he had defended, and adopting rationalism, ijtihad,
and interpretation (ta 'wil). Al-“Althi alleged that he turned to theological forms of argumentation
and went as far as labeling him a “secret Mu 'tazilite”

Ibn al-Malahimi (d. 536/1141) was the last great Mu tazilite theologian in the Khwarazm region,
which is considered to be the stronghold of the late Mu ‘tazilism that did not mix with Shi‘ism. He
represented the Husayniyya school against the Bahshamiyya school, especially on fundamental
theological issues such as the relationship between essence and attributes, will, human actions,
prophethood, and resurrection in the afterlife. In al-Mu tamad fi usil al-din (The Reliable Book
on the Fundamentals of the Religion), which is recorded to have been written in four volumes but
has survived incompletely, Ibn al-Malahimi dealt with the views of the Husayniyya school in a
comprehensive manner and summarized al-Mu ‘tamad in Kitab al-fa'iq fi usil al-din (The Book of
Excellence on the Fundamental Principles of Religion). In Tuhfat al-mutakallimin fi al-radd ‘ala al-
falasifa (A Gift for the Theologians in Refutation of the Philosophers), which he wrote about a quarter
of a century after al-Ghazali’s (d. 505/1111) Tahafut al-falasifa, the first refutation of Peripatetic
philosophy, and the only known work in this field in Mutazilite thought, he criticized Ibn Sina (d.
428/1037) in particular and characterized philosophical thought as blasphemy. In al-Tajrid fi usil
al-figh (Abridgement of the Principles of Islamic Law), Ibn al-Malahimi summarized Abt al-Husayn
al-Basr’s (d. 436/1044) al-Mu ‘tamad fi usil al-figh (The Reliable Book on the Fundamentals of
the Islamic Law). There are also two other works attributed to Ibn al-Malahimi, namely Jawab
al-masa’il al-Isfahaniyya (A Response to Isfahan Discussions) and Kitab al-hudiid (The Book of
Definitions).

Ikhwan al-safa’ was a philosophical community that emerged in Basra in the sixth/tenth century.
The full name of the community is “Ikhwan al-safa’ wa-khullan al-wafa’ (Brothers of purity
and friends of loyalty). Rasa’il Ikhwan al-safa’ (Encyclopedia of the Brethren of Purity), which
consists of fifty-one treatises, and its summary, al-Risala al-jami ‘a, are the primary sources for
determining the views of the Ikhwan al-safa’. The members of the community and the authors
of the treatises are said to be five people, including Zayd ibn Rifa‘a, Aba Sulayman Muhammad
ibn Ma‘shar al-Busti al-Maqdisi (al-Muqaddasi), Aba al-Hasan ‘Ali b. Hartn al-Zanjani, Aba
Ahmad al-Mihrijani, and al-*Awfi. The treatises are encyclopedic in nature, ranging from religion
to cosmology, psychology, mathematics, astronomy, and metaphysics. The authors, who apparently
had a Shi‘ite orientation, argued that religion had been polluted by ignorance and thought that this
could only be overcome through philosophy. It is noteworthy that the teachings of Ikhwan al-safa’,
in addition to Aristotelian elements, also include Pythagorean and Platonic elements, and that they
made a special effort to associate religious teachings and concepts with the philosophical tradition.

xvii



xviii

Short Biographies of the Authors of the Selected Texts

Al-Jahiz (d. 255/869) was one of the most prominent representatives of the Basrian Mu 'tazilite
theology and also distinguished himself with his works in Arabic literature. Living in a vibrant
intellectual environment during the Abbasid period, al-Jahiz was summoned to Baghdad by
al-Ma'mun (d. 218/833), where he wrote important works under the patronage of statesmen.
In addition, al-Jahiz benefited from the translation movements that gained momentum in this
period and developed his theological thought with the contribution of Greek philosophy and
ancient cultures. The primary masterpiece of al-Jahiz, celebrated for both his literary prowess and
style, is Kitab al-hayawan (The Book of the Animal), primarily dedicated to the field of zoology.
Additionally, he authored numerous treatises on theology and the history of sects, with a special
emphasis on al- ‘Uthmaniyya (Supporters of ‘Uthman). Al-Jahiz further contributed to various
works encompassing language, literature, and ethics. Al-Jahiz, who was also notable for references
to his physical characteristics and ethics, stands as one of the most important thinkers from the
golden age of Islamic thought, with his works enduring to the present day.

Al-Jili (d. 832/1428) is one of the prolific authors of the theoretical expansion after Ibn al-‘Arabi (d.
638/1240) in the history of Sufism, best known for his work al-Insan al-kamil (The Perfect Man). The
point of departure of his collection, which on the one hand organizes and annotates Ibn al-‘ArabT’s
legacy and on the other hand claims to modify and criticize him in some details of metaphysical
issues, is “sainthood” (wildya) and “true nature of Muhammad” (hagiqat Muhammadiyya) within
the context of divine names and their manifestations. Al-Jili, who uses poetry extensively as a
stylistic feature in his works, has also produced texts that attempt to establish a connection between
the belief structures in the world and the ways in which the truth manifests itself in human beings.
Moreover, in this respect, he has contributed to the theoretical extensions of Sufi literature.

Al-Juwayni (d. 478/1085) was an important Ash‘arite theologian and Shafi‘i jurist who was also
al-Ghazalfs (d. 505/1111) teacher. He had to reside in the Hijaz region for a period during the
reign of the Great Seljuk vizier al-Kunduri due to the tribulation (mihna) experienced by the
Ash'arites. Consequently, he became known as “Imam al-Haramayn?” Al-Juwayni played a pivotal
role in popularizing the Ash‘arite school of thought in and around Nishapur. Following the death
of Tughril Beg (d. 455/1063), when Alp Arslan (d. 465/1072) ascended to power, he served as
a professor (mudarris) in the madrasa built for him, training numerous students. Particularly
recognized for his contributions to theology and jurisprudence, al-Juwaynt's works, including al-
Shamil fi usil al-din (Summa on the Principles of Religion), al- ‘Aqida al-Nizamiyya (The Nizami
Creed), and Kitab al-irshad (A Guide to Conclusive Proofs), are foundational texts for the Ahl al-
sunna faith in the realm of theology. In the field of jurisprudence methodology, his works al-Burhan
(The Proof) and al-Waragat (A Short Introduction) are considered among the most significant.

Al-Kirmani (d. after 411/1020) was one of the leading missionaries (da 7) of the Isma ili branch of
Shi‘ism. He was highly respected during the reign of the Fatimid Caliph al-Hakim bi-Amr Allah
and played an influential role in establishing the official view of the Fatimid call on leadership
(imama) and preventing extremist interpretations. Among the works he wrote to explain the
Isma‘1li doctrine, Rahat al- ‘aql (Peace of Mind) stands out with its Neo-Platonist elements.
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Al-Maturidi (d. 333/944) was the founder of the Maturidi school of thought, one of the two
important branches of the Ahl al-sunna, and a scholar known for his works in the fields of theology,
jurisprudence, and the science of interpretation of the Qur’an. Born in the town of Maturid in
Samarqand, al-Maturidi became a student of Aba Hanifa’s (d. 150/767) disciples who came to
this region at a time when the political authority of the Abbasids had weakened considerably. Al-
Maturidi criticized various currents that had spread into the region, especially the Mu tazilites,
from a Sunni perspective and became the pioneer of an important school of thought due to
his ideas and method. His most important works that have survived to the present day are his
extensive Qur’anic exegesis titled Ta ‘wilat al-Qur’an (Interpretations of the Quran) and Kitab al-
tawhid (Book of Monotheism), which is one of the most important texts of Maturidi theology. His
works on the history of sects and the methodology of jurisprudence have survived only through
indirect references.

Al-Nablusi (d. 1143/1731) was a multifaceted Sufi who wrote nearly three hundred works on
different subjects with differing volumes. He was also a jurist, theologian, commentator, and
scholar of prophetic traditions. In addition to his commentaries on Ibn al-‘Arabs (d. 638/1240)
Fusus al-hikam, Ibn al-Farid’s (d. 632/1235) Diwan, and ‘Abd al-Karim al-Jili’s (d. 832/1428) al-
Insan al-kamil, he distinguished himself through his handling of controversial theoretical and
practical issues within Sufism. He contributed to the theoretical debates that developed within
the framework of the unity of existence (wahdat al-wujid) with his work al-Wujid al-haqq (The
Real Existence), which deals with the theological-philosophical aspects of the subject. He also
authored a series of works in response to criticisms of Sufi practices. Notably, his al- ‘Uqiid al-
Iu’luiyya (Pearl-Necklaces) stands out as an exemplary work in which he defended the Mawlawi
sama ‘ (sacred dance or ritual) and addressed Mawlawi etiquette.

Al-Nasafi (d. 508/1115) was an important theologian who explained the views of al-Maturidi (d.
333/944) and systematized the school of thought he founded. In this respect, he is regarded as
the second founder of the Maturidi school of thought. Belonging to a family of famous religious
scholars, al-Nasafi lived in Samarqand and Bukhara and was educated by Hanafi-Maturidi scholars.
He is known for being the teacher of important scholars such as Najm al-Din ‘Umar al-Nasafi
(d. 537/1142), who was famous for his treatise on ‘Aqa’id, and ‘Ala’ al-Din al-Samarqandi (d.
539/1144). In addition to theology, he also made significant contributions to Hanafi jurisprudence
and the science of interpretation of the Qur’an. His most important work is Tabsirat al-adilla
(Clarifying the Evidence), which deals with Maturidi theology in detail. His works al-Tamhid (The
Clarification of the Principles) and Bahr al-kalam (Ocean of Discussions) are the summaries of
Tabsira.

Najm al-Din Razi (also known as Daya) (d. 654/1256) is recognized as one of the prominent Sufi
writers who came to the forefront with his writings on the accumulated knowledge transferred
from Baghdad and Khorasan basins to Anatolia in the thirteenth century when Sufi activities came
to the fore with institutional features characterized by the tarigas. Najm al-Din Razi’s detailed
and reasoned treatment of the Sufi attitude, molded under the guidance of Najm al-Din Kubra
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(d. 618/1221), the founder of a Sufi order, along with its theoretical and practical extensions and
consequences, significantly expanded Razi’s sphere of influence in his own century. Furthermore,
his continuous production of writings in both Arabic and Persian, mutually supporting each other,
contributed to the broader impact of his ideas. Razrs collection of works, particularly his work
Mirsad al- ‘ibad (The Path of God’s Bondsmen), holds significant representational power in terms
of encapsulating the underlying principles central to the cognitive and ethical transformation of
human beings associated with Sufism. This influence can be traced through the following centuries.

Qadi ‘Abd al-Jabbar (d. 416/1025) was a late Mutazilite theologian and Shafi‘1 jurist. He also
wrote works in the fields of the sciences of interpretation of the Qur’an, prophetic traditions,
and the history of religions. As the leader of the Basra school during his lifetime, Qadi ensured
the continuation of the Mu ‘tazilite tradition by compiling and systematizing all the accumulated
knowledge of the sects before him. His twenty-volume encyclopedic theological work al-Mughni
(Plenitude) is considered to be the most important Mu‘tazilite source that has survived to the
present day because it contains both the ideas of the Basra school to which Qadi belonged, the
different opinions within the Mu tazila, and the opinions of other schools of theology. Although
Qadi “Abd al-Jabbar adhered to Mu‘tazilite principles and the line of Abti Hashim al-Jubba’1 (d.
321/933), he tried to soften some of the school’s views to a more moderate line in order to correct
the image of the Mu 'tazilites that was damaged after the mihna (ordeal). Through the students he
trained, his ideas continued to be influential both within the school and in Shi‘i/Zaydi circles.

Al-Qaysari (d. 751/1350) is recognized as one of the important commentators of the Akbari school.
He studied Fusiis al-hikam in Tabriz with ‘Abd al-Razzaq al-Kashani (d. 736/1335) and wrote
a commentary on Fusiis entitled Matla* khustis al-kilam fi ma ‘ani Fusiis al-hikam (The Origin
of the Character of the Speech in the Meanings of the “Ringstones of Wisdom”). His Muqaddamat
(Presuppositions), a summary presentation of the basic propositions of the Akbari school’s
understanding of existence and knowledge, which precedes the commentary, is an influential
text in the related literature. Interpreting Ibn al-Farid’s (d. 632/1235) al-Ta iyya (The Poem That
Is Rhyming in “T”) and al-Mimiyya (The Poem That Is Rhyming in “Mim”) odes with content along
the lines of Ibn al-‘Arabi (d. 638/1240), al-Qaysari discussed the reality and nature of time in
Nihayat al-bayan fi dirayat al-zaman (The Utmost Elucidation Concerning Knowledge of Time) from
a philosophical-Sufi perspective. He also served as a professor (mudarris) in the first madrasa built
after the conquest of Nicaea by Orhan Gazi.

Al-Qiya al-Harrasi (d. 504/1110), known for his unwavering adherence to the Shafi‘i school of
jurisprudence, authored one of the most incisive and powerful texts in the literature of Ahkam al-
Qur an (The Rules of al-Qur an). His aim was to defend the views of al-Shafi‘1 (d. 204/820) against
various approaches within the Shafi‘i school itself, as well as the legal decisions of other schools of
jurisprudence in this exegesis. In this context, he intricately presented the foundations of Shafi‘i
jurisprudence in the field of the science of interpreting the Qur’an. However, al-Harrast's work
is distinguished by its linguistic and procedural analysis that goes beyond this framework.
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Al-Qunawi (d. 673/1274) is one of the pioneering Sufis who contributed to the construction of
Sufism into a theoretical structure. Ibn al-‘Arabi (d. 638/1240), to whom he was a direct student,
played a major role in shaping his thoughts. He read many of Ibn al-*Arabi’s works directly from
him, especially al-Futihat al-Makkiyya. Important representatives of the Akbari school such as
Mu’ayyad al-Din al-Jandi (d. c. 691/1292), Sa‘id al-Din al-Farghani (d. 699/1300), and “Afif al-
Din al-Tilimsani (d. 690/1291) were in the study circle of al-Qunawi. Constructing Sufism as a
metaphysics (al- ilm al-ilahi), al-Qunawi elaborated on this perspective in his works Miftah al-
ghayb (The Key to the Hidden) and I jaz al-bayan (The Inimitability of Expression) and dwelt on the
problems of Ibn Sinas (d. 428/1037) philosophy in al-Murasalat (The Correspondence), a collection
of his correspondence with Nasir al-Din al-Tuasi (d. 672/1274).

Al-Raghib al-Isfahani (d. early fifth/eleventh century) was a thinker known for his works in the
fields of the science of interpretation of the Qur’an, Arabic language, and ethics. Despite the wide
influence of his works, little is known about his life. His alphabetical dictionary of the Qur’an, al-
Mufradat (The Dictionary), is his most widespread work. His exegesis, the entirety of which has not
survived to the present day, and his introduction to this work on the methodology of the science
of interpretation of the Qur’an are noteworthy. In his al-I tigadat (The Creeds), he examines
theological issues using the philosophical tradition. His ethical work, al-Dhari‘a ila makarim al-
shari‘a (The Means to the Noble Virtues of the Revealed Law) and Tafsil al-nash atayn wa-tahsil al-
sa ‘adatayn (Elucidation of the Kinds of Life and Two Kinds of Happiness), was a source, particularly
for al-Ghazali (d. 505/1111) and had a widespread influence.

Saffar al-Qummi (d. 290/903) was an early Shi‘ite scholar of sadith and jurisprudence who lived
during the reigns of the tenth Imam "Ali al-Hadi, the eleventh Imam Hasan al-‘Askari, and the
period of occultation (ghayba) that began with al-"AskarTs death and died in Qum in 290/903.
Although more than thirty of his works are mentioned in bio-bibliographical sources, only his
Basair al-darajat (Discrimination of Levels) has survived. This work consists of ten chapters and a
narration of 1881 prophetic traditions with repetitions. Although this work is the oldest systematic
source of the collection of hadith narrations that form the Imamiyya Shi‘as understanding of
leadership (imama) and the intellectual foundations of Twelver Shi‘ism in the early periods, it has
not received the expected attention in the “Imami” circles.

Al-Shahrastani (d. 548/1153) lived during the Seljuk period and was a theologian and historian
of religions and sects. He taught at the Nizamiyya Madrasa. Although he is generally accepted as
a Sunnite-Ash ‘arite theologian in the classical world, the view that al-Shahrastani was an Isma71li
theologian who concealed his true views predominates among modern historians of theology. His
works in the field of theology and the history of religions and sects are quite remarkable. In his
work Nihayat al-igdam fi ‘ilm al-kalam (The End of Steps in the Science of Theology), he compared
and evaluated the views of theologians and philosophers on issues such as the creation of the
universe, the unity of God, and divine attributes. In his book Musara ‘at al-falasifa (The Struggle
with Philosophers), which he wrote to criticize Ibn Sina’s views, he examined Ibn Sinas distinction
between existence and essence and his conceptualization of necessary existence. Al-Shahrastani
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attempted to show that Ibn Sina’s understanding of God as an essentially necessary being was
contradictory.

Al-Shatibi (d. 790/1388) was a Maliki jurist and linguist who lived in Granada, Andalusia. He
wrote important works on the methodology of jurisprudence, hadith, and Arabic grammar. His
al-I'tisam, on the theme of adherence to the sunna and abstaining from innovations, is among
the most widely read texts of this genre. He wrote a commentary on Ibn Malik al-Ta'Ts (d.
672/1274) poetic work on Arabic grammar known as al-Alfiyya under the title al-Magqasid al-
shafiya (Satisfactory Purposes), in which he explained the main purposes (magqasid) of the Arabic
language in light of Ibn Malik’s views. Al-ShatibT’s most important work that earned him his main
fame is al-Muwafaqat (The Reconciliation of the Fundamentals of Islamic Law). Although this work
is a text about the methodology of jurisprudence, unlike other works in the field, it focuses on the
principles and foundations of religious rulings and the main purposes of religion (magasid al-
shari‘a). Al-Muwafaqat contributed significantly to the deepening of the idea of welfare (maslaha)
in Islamic jurisprudence and thus gained a distinct position in the literature of methodology. Al-
Shatibi strengthened the magasid-based writing that had been developing for some time. Although
the book did not attract much attention in the classical period, its readership increased in the
modern period when the search for new ijtihad accelerated, and methodological debates increased.
The book, which has become one of the central texts of contemporary Islamic jurists, is frequently
cited in the context of the evaluation of jurisprudential rulings based on the idea of welfare and
paving the way for contemporary interpretations.

Al-Shafi‘T (d. 204/820) is considered the founding imam of one of the four major Sunni schools
of jurisprudence. He was born in Gaza, spent his early years of education in Mecca, studied
under Imam Malik (d. 179/795) in Medina for many years, then traveled to Yemen and Iraq, met
Hanafis and other scholars, and lived his last years in Egypt. Al-Shafi‘i criticized certain aspects
of jurisprudential formations such as Malikism, which was built on the practice of the people of
Medina ( ‘amal ahl al-Madina), and Hanafism, which came into existence with the systematization
of the jurisprudence of legal decisions (figh al-ra’y) and proposed a new understanding of
jurisprudence in line with his own views. He presented the principles of this understanding in
his book al-Risala (The Treatise on the Foundations of Islamic Jurisprudence), which is recognized
as the founding text of the methodology of jurisprudence and represents a serious turning point
in Islamic legal thought. Al-Shafi‘l conveyed his views on jurisprudence in various texts, and the
collection of these texts compiled by his students and followers is known as al-Umm. His other
works on various topics of the methodology of jurisprudence, such as prophetic traditions, practice
(‘amal), consensus (ijma ‘), analogy (giyas), and juristic preference (istihsan), are also included in
this collection. Al-Shafi‘1 influenced his opponents as well as his followers in many ways, and his
works are considered among the sources that shaped the science of prophetic traditions as well as
jurisprudence.



Preface

In this work, we have gathered texts authored by individuals from the classical period of Islamic
intellectual traditions. The texts address the fundamental issues discussed in the philosophy
of religion. We have tried to present their theories and explanations in a manner accessible to
individuals living in contemporary cultural settings, enabling them to consider these in their
search for truth regarding philosophical-religious questions. The works, ideas, and theories
produced by the members of different scholarly disciplines, which were developed during the
classical period of medieval Islamic thought, are usually treated within the confines of a specific
discipline and from a historical perspective. While this kind of work is undoubtedly important,
examining those works simply from a disciplinary and historical perspective makes it difficult to
see their connection to theories produced by members of different disciplines. Similarly, evaluating
these works solely from a historical perspective diminishes their benefit to contemporary students
and individuals contemplating philosophical and religious problems discussed in our time. In this
anthology, we have endeavored to compile texts featuring discussions aimed at understanding and
interpreting religious beliefs. These texts were selected on the basis of two criteria: their relation to
the philosophy of religion and their representation of major trends in medieval Islamic thought.
By adopting this approach, our intention was to assemble the ideas of Muslim thinkers from the
classical period in a way that can be easily related to contemporary discussions in the philosophy
of religion.

The compilation of this anthology has been made possible through the project titled “Philosophy
of Religion in the Classical Islamic Intellectual Traditions: Problems, Texts, and Contexts,” funded
by the John Templeton Foundation (Grant ID # 61333. For detailed information about the project,
please visit philosophyofreligioninislam.org). With the support of the Templeton Foundation,
we initially produced a five-volume Turkish version of this anthology, titled Din Felsefesinin Ana
Konular: Islam Diisiincesinden Segme Metinler (Istanbul: Kiire Yayinlari, 2023). Consequently, the
English version of the anthology is an abridged rendition of its Turkish counterpart. The creation
of this anthology owes much to the generous support provided by the John Templeton Foundation
and the Marmara University Faculty of Theology Foundation, its counterpart institution based
in Turkey. We express our deepest gratitude to the administrations of both institutions for their
invaluable support.

We have received support from many colleagues since the preparatory stages of preparing this
anthology. First and foremost, our gratitude goes to Hiimeyra Ozturan, M. Nedim Tan, Ercan
Alkan, Nail Okuyucu, and Osman Demir, who served as members of the editorial board. They
took the responsibility of selecting texts, overseeing the translation process, and providing major



XXiv

Preface

introductions to sections of the anthology. Without their assistance, the anthology would not have
come to fruition. Moreover, some of the texts featured in this anthology are translated anew. Thus,
we extend our thanks to Elif Tokay, Siimeyye Parildar, Selfiye Oztiirk, Zeliha Uluyurt, Muammer
Iskenderoglu, Tuncay Basoglu, Kayhan Ozaykal, Abdullah Ozkan, Ahmet Tahir Nur, and Faichal
Abdou Moumouni for their efforts in preparing these translations. We also express our gratitude
to Prof. William C. Chittick who generously permitted us to use a portion of his translation of
Muntaha al-madarik by al-Farghani at no cost. Our thanks extend to Halit Ozkan for his work in
identifying the sources of prophetic traditions mentioned in the texts. Moreover, we express our
appreciation to Amjad M. Hussain, who adeptly managed the proofreading and editing of the
English translation of these texts. Additionally, since some of the texts in this anthology are sourced
from previously published English translations, we would like to offer our thanks to the translators
and publishers for graciously granting us permission to include their work in our anthology.

We would also like to express our gratitude to Professors Turan Kog, Thsan Fazlioglu, Richard C.
Taylor, and Jon McGinnis, who served as members of the advisory board of the project. Moreover,
special thanks go to Prof. Ali Kose of the Marmara University Faculty of Theology and Prof.
Ismail Safa Ustiin, the head of the Marmara University Faculty of Theology Foundation, for their
guidance and support throughout the implementation of the project. Some of the texts included
in this anthology were already translated, and Bilge Ozel successfully facilitated the acquisition of
copyright permissions while managing the typesetting of these texts. Therefore, we would like to
offer our sincere thanks to Bilge Ozel for her invaluable contributions. In addition, Prof. Daniel
Brown’s advice was instrumental in the publication preparation process, and we deeply appreciate
his support. Our thanks also go to Colleen Coalter and Suzie Nash, editors at Bloomsbury
Publishing, with whom we collaborated in the publication process. Their kindness and diligence in
the process are greatly appreciated. Finally, our heartfelt thanks go to Betiil Demir who diligently
contributed to the implementation of our Templeton Project, providing us with the opportunity to
produce this work.

Rahim Acar
M. Ciineyt Kaya
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