The Influence of René Guénon in

the Islamic World
by Seyyed Hossein Nasr

Ithough the impact of the teachings of René Guénon
upon the Occident has not been studied fully, at least
there exist a number of scudies concerning the far-
reaching influence of his seminal writings in a number of
European countries. Such is unfortunately not the case when
one turns to the Islamic world. In fact there are practically
no studies which deal with the subject as far as the whole
Islamic world is concerned and many in fact believe that he
is a hardly known in Islamic countries and has had no
influence in that part of the world. This conclusion is,
however, totally false. Guénon has exercised profound
influence in certain significant circles in a number of Islamic
countries and his influence is very much on the rise. In this
first attempt to gauge the extent and significance of his
influence, we shall deal, not with the whole of the Islamic
world, but with certain countries and areas where we believe
his influence to have been of particular significance.

The influence of Guénon has reached the Islamic world
through three channels. The first is his works themselves, read
by Muslims in the original French, translations into other
European languages such as English, or renditions into various
languages of the Islamic world. The second is the writings, in
cither their original language or translation, of other major
traditionalist authors who have shared basic principles with
Guénon and who have alluded to his works and teachings.
Among this group the most important is Frithjof Schuon,
followed by Titus Burckharde, Martin Lings and Gai Eaton
and also A. K. Coomaraswamy especially for the Muslims of

 the Indo-Pakistani subcontinent and Iran. The third is the
works of Muslim born authors such as Muhammad Hasan
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Askari and S. H. Nasr who have either written directly on
Guénon or have discussed some of his basic expositions of
metaphysics, the traditional sciences, criticism of the modern
world, etc. in their own writings. Such figures with various
degrees of influence are to be found in many Islamic countries

from Malaysia to the Arab world.

h I ‘urning to specific regions of the Islamic world, it is logical

) staft Wilgl the Ar%b countries and especially the Arab
East because of the significance of Arabic throughout the
Islamic world and also since Guénon lived the last twenty
years of his life in Cairo, where he is buried. Paradoxically,
however, his influence in the Arab East has not been as great
since his death as it has been in Persia, Turkey, Pakistan, Bosr.ua
and Southeast Asia for reasons having to do with the extensive
change of climate of the intellectual life of many Arabs in the
second half of the 20® century. Guénon’s influence in Egypt
itself can in fact be divided into two distinct and very differenc
phases: the first during his lifetime and the second after his
death. 7 . _

When Guénon arrived in Cairo in 1931, he first lived
quietly near the mausoleum of Sayyiduna al-Husayn and al-
Azhar University, that is, at the center of both the religious
and intellectual life of Cairo. It was only in 1937 that he
moved to a villa in Duqqi near the banks of Nile where he
lived until his death in 1951 and where his library of over
1000 books remains intact today as it was on the day he left
this earthly plane.' Known by his Muslim name as Shaykh
‘Abd al-W3hid Yahy4, he had contact with many important
Islamic intellectual and spiritual circles of the day. Several
people have attested to the fact that he became the disciple of
Saldimah ibn Hasan al-Radi (1284/ 1867-1358-_1_939), the
founder of the Himidiyyah branch of the Shidhiliyyah Sufi
Order into which he had become initiated much earlier in
France. N

During his stay in Cairo, Guénon was visited by many
people from near and far in quest of authentic knowledge or
for personal contact with the sage. Some of these visitors were
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from the West and others from the Islamic world and ranged
from Frithjof Schuon to Najmuddin Bammate. As far as his
influence in Egypt is concerned, however, none of these
contacts were as significant as his association with Shaykh
Abd al-Halim Mahm(d, an authority in both the Divine
Law and the Sufi path, who later became the Shaykh al-Azhar.
He wrote a small booklet entitled Al-Faylsufal-Muslim: Abdul
Wahid Yahyé iaw René Guénon immediately after the death
of Guénon and later on authored a major book in Arabic? in
which a long section the size of an independent monograph
was devoted to Guénon and the significance of his teachings
for the preservation of the Islamic tradition. This widely read
book made the traditional Islamic intelligentsia of Egypt aware
of Guénon and the significance of his message. Shaykh ‘Abd
al-Halim Mahmid edited several of the classical Sufi texts
and while introducing the text to his readers he drew much
of his material from Guénon’s works.

Moreover, while residing in Cairo Guénon not only wrote
essays in French which were published in Paris and also read
by a few francophone Arabs; he also wrote a number of essays
in Arabic in the Egyptian journal 2/-Ma'rifah? and participated
in important intellectual discourses with a number of
Egyptians. His criticism of the errors of the modern world,
coming from a Western and not a traditional Muslim scholar,
attracted the attention of a number of notable Egyptian
intellectual figures. Yet, with his death and the Nasserite
Revolution in Egypt, marked by the rise of nationalism and
socialism, the milieu in which his influence was most felt
became marginalized and to some extent destroyed. Few
Egyptians realize today how significant the message of this
remarkable Muslim and French expatriate is for the present
day intellectual crisis in their midst.

During the last decade, however, new attention has been
cast upon Guénon’s message in the Arab world as can be seen
by the translation into Arabic of his Crisis of the Modern World*

- and a collection of his essays’ dealing mostly with esoterism
- ingeneral and Sufism in particular. Although no major Arab

scholar has appeared upon the scene during past few decades

_ who could be called a traditionalist in the Guénonian sense
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and whose writings are as widely known in the Arab world as
one finds in Persia, Turkey and Pakistan, there are a number
of Arab writers who now refer to him here and there.
Moreover, the attention paid in recent years in Egypt, Jordan
and certain other Arab countries to the works of Schuon,
Burckhardg, Lings and ourselves have also caused the teachings
of Guénon to become better known. ‘ . _
The latter channel of influence is especially evident in
Morocco and Algeria. In these lands the works of Schuon
and Burckhardt are well known as is the famous biography
of Shaykh al-Alawi by Martin Lings.$ Moreover, the long
presence of Burckhardt in Morocco and his practical efforts
to save Moroccan arts and crafts and the traditional character
of the city of Fez made him a well-known figure in that land
to the extent that a major conference was devoted to his works
in Marrakesh in 1998, the proceedings of V&thlc];'l were
published in Arabic, French and English.” C’Ionsld?m'lg the
close nexus between Burckhardt and Guénon, it is not
surprising that many people have become interested in th;
latter through works of the former. Even in traditional Sufi
circles in both Morocco and Algeria many have come to know
of Guénon and been able to read his works through either
personal contact with Schuon , Burckhardt and others, or
through their works which, since they are mostly in French,
have been readily accessible to the educated public of the
rl ' . .
Mag:s 2 result of the introduction of modern ideologies,
especially nationalism and socialism, into the Arab world :fmc}
the eclipse of the more metaphysical and _phllos_ophlcaf
dimensions of the Islamic tradition in traditional circles o
learning, the Arab world has not shown the same degree of
receptivity to the metaphysical doctrines expounded by
Guénon as we find in Persia and a few other Islamic countries.
That certainly does not mean, however, that the influence of
Guénon in Egypt or the rest of the Arab world came
completely to an end with his death. On the contrary, after
becoming limited to a few individuals here and there, it ha?
been growing during the past few years despite the dearth o
good translations of his work into Arabic.
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As far as Persia is concerned, Guénon was totally unknown

there undil our return from America to that county in
1958, when almost immediately we began to speak and write
about traditional authors, particularly Guénon, Schuon,
Coomaraswamy, Burckhardt and Lings. It took a few years
for the general intellectual milieu to become aware of the
“school of tradition”. We even had to coin a Persian term for
the French word #radition as Guénon understood it, the term
being sunnat-gara’s which has gained wide acceptance in
Persian although it is sometimes used in the wrong sense.
From the mid-1960’s onwards the teachings of traditional
authors became part of the general intellecrual discourse. In
the late 1960’s we commissioned the tradition of two of his
works, La Crise du monde moderne and I Regne de la quantité
into Persian.?

After the dust of the Revolution of 1979 in Persia settled
down, interest in Guénon and other traditional authors began
to manifest itself again in an even wider circle than before,
Nowadays, a number of traditional Islamic scholars especially
in Qom and Tehran have began to show serious interest in
them. One of the major Islamic institutions of learning in
Qom, Mufid University, devoted two issues of jts highly
respected journal in 1998 and 1999 to the traditional

~ perspective and a number of essays appeared in them dealing
- either with Guénon or containing translations of some of his
.~ essays.” More recently, Le Symbolisme de la croix and Apercus
 sur lésotérisme islamique et le taoisme have been translated into
- Persian.’® Moreover, the keen interest in present day Persia in
- tradition in general and Guénon in particular can be seen in

the fact that early in 2002 a major conference was held in

 Tehran on tradition and modernism, a section of which was
. devoted specifically to Guénon, A book entitled Hikmaz-i

Jéwidin (“Perennial Wisdom”) has appeared containing both
studies on Guénon’s works rendered into Persian and his
biography. !

~ The wide influence of Guénon, Schuon and other major

- traditional authors in Persia did not, however, come so much
from the translation of their writings as from works written
by Persian authors who shared their perspective and alluded
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ir texts. In fact it was this type of writing that led many
:)Z;l;)?e to the study of Guénon, and Schuon’s own WOI‘(I;;S. Wg
started this genre of writing in Persian in the late 1950’ an -
only in the 1960’s did we turn to the translation of some o
the works of Schuon and Burckhardt and dlrczcted others t(}:
translate Guénon. Also gradually in the 1970% a numbé:r }?
Persian scholars, some our own direct students, adop{e the
traditional perspective and began to write about it. The l’al;lilaI;
Academy of Philosophy, which was founded in 1973 an od
which we were the founder and first president, was df:\.rfpg:1
openly to the presentation, study and propagation o ale
perennial philosophy and traditional Wlsc!om, and its journ ci
Sophia perennis, which continued undil 1979, cor;ltamc
articles by such masters of traditional doctrines as Sc ll_lloil.
Today in Persia there are a number of wellﬂkn'own [T lo alrs
and chinkers who are defenders of tradition and llrlk?d ch os;Fy
with the teachings of Guénon. Theyamhclude Hidi Shar ﬁfl*’
Ghilam Ridi A'wini, Mahmad Bini Mt.ltlaq, .Must 4
Malikin,'? and a number of younger scholars including rglaéiy
connected with the field of traditional art. There is proba );:
no Islamic country except for Bosnia where tl-ue. 1nﬂuen:}f 0
Guénon, Schuon, Burckhardt and other traditional al.;‘ ors
is as perceptible as Persia where the traditional point o vxeiw
plays a notable role in the intellectual life of many peop 3
among both the modern educated m.telllg.ents:a asso‘c_lateal
with various universities and those trained in the tradition
religious schools or madrasabs.

, interest in Guénon began somexivhat later than it
gi’gl;;k;’zrsia, although there were a few solitary figures such
as Nuri Yarlasez who had discovered the traditional Wnlim.gs
many years before the appearance of traditional wor ls< in
Turkish. By the early 1980’, a number of Turkish th1r} ers
became attracted to both our works and those of Gueznon
and the first translations of a book by us and a work of Guénon

into Turkish appeared almost together soon thc:rcaf’tcl\;r;1 glmce
then interest in traditional writings ha§ grown remar hya:
a numbers of Turks with a Western-oriented education have
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become even more disillusioned with the advent of
modernism and seck to understand the essence of their own
religion as well as the real nature of modernism viewed from
the perspective of traditional wisdom. Since the mid-80’
besides some twenty of our own works all based on the
traditional perspective, many books of Guénon, Schuon,
Burckhardt, Lings and Eaton have been rendered into Turkish,
There are today, besides a number of articles, twelve books of
Guénon available in Turkish® while many articles have been
. written about him and other traditional authors or on various
© subjects froma traditional point of view.
g The struggle between tradition and modernism is of
£ course to be found everywhere in the non-Western world
including the Islamic world, and is not unique to a particular
country. But because of the extreme form of secularization
which Ataturk tried to impose upon Turkey, the tension
between tradition and modernism is especially acute and felt
in nearly every aspect of social and intellectual life in that
~ country. Uncil two decades ago there were two types of
. thinkers in Turkey as in other Islamic countries: the traditional
- scholars deeply rooted in the Islamic tradition but unaware
- of the real nature of the modern world, and modernized
~ scholars uprooted from their own tradition with little serious
interest in Islam, especially its intellectual and spiritual
 dimensions. Today there is a third group, that is, those who
 follow traditional teachings, a group that is rooted in the
Islamic tradition usually with a universalist perspective, and
who are at the same time certainly as knowledgeable about
the modern world as are the modernists.
_ Like Persia, Turkey has now a class of gifted intellectual
. figures with a traditional perspective, a class that is bound to
ay a crucial role in the future of the country as far as religion
d tradition are concerned. Such a group also exists to a
esser extent in a number of other Islamic countries such as
‘akistan, Malaysia, Indonesia, Jordan and particularly Bosnia
‘which we shall soon turn. Now, in Turkey as elsewhere in
Islamic world, the formation of this group to which
non referred as ['élite intellectuel owes a very great deal to
he works of Guénon along with those of other traditional
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authorities. Moreover, in Turkey as in several other Islamic
countries this “é/ite” plays a more central role than do those

influenced by Guénon in the West.

Wbcn we turn to Pakistan, we have to consider both works
in Urdu concerning Guénon and publication of English
translations of his books in that country since the educated
public there has a much greater knowledge of English than
Arabs, Persians or Turks in general have of a European
language. As far as the availability of his work in English in
Pakistan is concerned, the role of the Suhail Academy, founded
by Muhammad Aslam Suhail and directed by Muhammad
Suheyl Umar, who is himself a leading Pakistani scholar with
a traditional perspective, is paramount. Since 1983 the
Academy has brought out a number of Guénon’s work in
local editions, some in several printings." It is remarkable
how widely disseminated the works of Guénon and other
traditionalist authors have become in Pakistan thanks to the
work of the Suhail Academy. Furthermore, chapters of East
and West were published over a period in Igbal Review and a
number of his essays appeared in Studies in Tradition." The
English works of Suheyl Umar himself as well as such well-
known Pakistani authors as A.K. Brohi, Muhammad Ajmal,
Siraj Munir and others, all of whom have referred often to
Guénon’s teachings, have also played an important role in
disseminating knowledge of Guénon in Pakistan and to some
extent in India.

As far as the Urdu language is concerned, no figure isas |
significant in making Guénon known as is Muhammad Hasan
Askari. A report concerning his works in Urdu as well as those
of later figures was sent to us specifically for chis essay by
Muhammad Suhely Umar and we can do not better than to |

quote it in full:
The name and words of René Guénon came to the

notice of the Urdu readership in the late sixties
through the writings of late professor Muhmmad
Hasan Askari. Askari was a versatile genius, combining
in his person the talents of a short story writer, literary

14

The Influence of René Guénon in the Islamic World

critic, translator, educaror, phjl igi
_ ) ator, philosopher and rel
tt{:mker. Apart from his native Urdl!: in whichcﬁglv(::al:
I:he ]lzeadn‘ng author of his times, Askari had mastered
¢ English language and literature ang was well versed

introduced him to the works of René Gy i
brought about a total change in his prc:vio:illlsowxrr]i.';Wv::Cfﬁl
’rll"ezvd Askari was born who, having rediscovered the
radition for himself, devoted the rest of his life to its
exposition (Askari died in 1978). One can discern
four aspects or channels of his contribution that were
mportant in influencing the Urdy readershi
especially the literary and religious circles: tl‘anslationfs)/,

gd[a;ptauons; correspondence with his contemporaries;
cbates; and applications, ’

Translations/adaptations: Askari t
of Guénon’s works into Urdy dirf:ctéi.;f1 Sltl?;euil",xell;ﬁ ge:(}’
translate some into English that were al] published in
various periodicals.'* However, one can find direct
adaptations, translations of Passages from Guénon and
abridgements of his view spread over all thar Asl;(m i
wrote from 1969 dill his death in 1978.7 The m;u tl
‘mportant work that Askari produced in this re f:l
}LV;S a br}ef but concise book entitled ]adidzj:agtala
aghribi Gumrahiyyon ka Khaka (“Modernism: }{n

- Outline of the Errors of the West”). Relying primarily

on two of Guénon’s works, 18 Askari
' Guénon’s ? ari pr
f}i)cum?ny in his inimitable Urdy prose thitefjé?gej
e basic intellectyal fallacies of the West in a lucid

- :ﬂd cona?se manner. This document was firs used as
L nfcllanu of instruction for the students of one of the
 leading madrasaps of Pakistan and it later appeared

in print,?®

- Correspondence with hijs contemporaries: Askari

arzllzuntmnv::d an extensive correspondence and he was
= ulrlajurmg cxponent of the traditional point of view.
- collections of his letters have appeared after
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his death and all of these testify to the fact that he
introduced, influenced and convinced many of his
contemporaries of the traditional point of view, some
of whom later on emerged as excellent scholars in

their own 1'ight.20

Debates: An important channel through which the
works and views of René Guénon reached the Urdu
readers was found in the debates that he carried out
with his contemporaries and the interviews/ dialogues
in which he was engaged.?’ One can also include in
this category the close associates and students of Askari
whom he introduced to the works of Guénon and
trained in their respective ficlds so that they could
carry on the task of spreading the traditional point of
view.

Applications: By far the most important contribution
of Askari, the one that was to become the most widely
read and assimilated by Urdu readers, came in the
form of those of his writings where he applied the
point of view/information derived from the works of
Guénon to art, metaphysics, symbolism, literature,
religion and contemporary issues, etc.

Translations of Works of Guénon / Articles on
Guénon: In 1979 a full section appeared in the leading
Urdu journal Ma asir, under the title “Al-Shaikh ‘Abd
al-Wahid Yahyi (René Guénon)” introducing
Guénon and his works. It contained: Muhammad
Suheyl Umar, “Shaikh ki Tasanif” (“Life and Works
of Guénon”), Urdu® and ‘Abd al-Halim Mahmiid/
Muhammad Suheyl Umar (tr.) “René Guénon —Life
and Thought”), Urdu.? Muhammad Suheyl Umar/
A. Rauf (trs.), “Infiradiayat Parasti’, Uedu;* 3
translation of chapter five of Guénon’s famous work

The Crisis of the Modern World.

In 1983 the first issue of Riwayat appeared. It was an
Urdu journal devoted to metaphysics, symbolism,
tradition, religion and philosophy. It contained:
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Tehsin Firaqi, “René Guénon

gradluon” (Urdu translation of the pari?g)a? QEZ:(}:’ a:.f
O(g:)lk The Richest 1_/ein that deals with René Guénon),”

%gb.‘JamﬁlzﬁPanlpati (tr.) “Mashriqi Maba‘d;t

% i lygat. ,* (Urdu translation of Guénon’s Oriental
Uemp 7ysics); Ilfram Chagatai (tr.) “Irfan i Dhat”?

( Ardu” u:fmslatlon of Guénon’s “Connais-toi toi-

gcme ( K‘{mw Thyself ”); and Muhammad Suheyl
mar (tr.), “Qadim Aqwam ke darmiyan Rawabit” 28

b

{Urdu translation of -
part of Guénon’s 4 :
to the Study of Hindu Doctrines). s An Introduction

In 1985 the second issue '

: of Riwayat a
contam_ed: Jamal Panipati (tr.), “Ijéaljugggazﬁlr.d{;
tran’slan?n of Guénon’s “Kali Yuga”, a chapter from
Gz_eclllons The C:::z'sz's of the Modern World); “Dunya i
;‘:}0:1 . ?l;a %hlznm; Re;lriew article on The Crisis qf)';he

' orld; * and “Kammi i 5
article on The Reign of Quantz'tygqat ki Saltana an

. :)ell){atels: In the wake of all this activity many debates
oocl place addressing the issues of tradition and
. _n;lgl ernity, science and religion, metaphyics and
~ philosophy, etc. that reverberated for a long time in

- theli ' P e
; anii lltrilaizg 2mtellectual and religious circles of Pakistan

~ Itis clear from this lon i
‘ g quotation fr
) ayl Umar how extensive tl(lle inﬂuenceo;fl &%ﬁiﬁ?;j
mr t}rlagltlonahst writers has been in Pakistan. Moreover,
hrough both the.Urdu_ works on Guénon and the Englis};
: ._?,tions of his writings, he influenced 2 number of
portant Muslims figures in India as well. As in Persia and
lurkey so f{n Pakistan an “intellectual elite” in the Guénonian
tErnm:c_l during the past few decades which is full
versed in the writings of Guénon, Schuon and other malstr:)lf

osttors of traditional doctri : :
Eiieflslamic tradition itself,rmes while being deeply rooted
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’I"here are other Muslims countries especially Malaysia and
I

ndonesia in which a whole new generation of younger
scholars have discussed the writings of Guénon and other
traditionalists and some like Osman Bakar of Malaysia have
already become well known scholars. But we shall forgo
dealing with these countries in detail here and conclude with
an Islamic society at the heart of Europe, that is, Bosnia. Before
the break up of Yugoslavia there was already keen interest
among a group of Muslims, Orthodox Serbs and some
Catholics in Guénon, Schuon and other traditionalist authors.
Many in Bosnia believed that only the traditional perspective,
based on respect for all traditional forms and what Schuon
has called “the transcendent unity of religions,” could provide
the intellectual and spiritual matrix in whicha multi-religious
society could live in peace. The horrendous tragedies of 1992
to 1995 which led to the death of nearly a quarter million
Muslim Bosnians and forced the migration of numerous
people under the name of ethnic cleansing has not diminished

this hope in the hearts and minds of many leading Bosnian
intellectuals. In fact one could say that today there is no other

lace in the world where the reality of tradition and the

p
erennial philosophy as understood by Guénon is so evident

P

33

in both languages

It is remarkable how alive works of traditionalist authors

Many significant Bosnian Muslim thinkers consider Bosn
to be a bridge between the Islamic world and the West an
they find in these writings the perfect expression of that tru
which belongs to both East and West and yet transcends 2
geographic determinations and limitations. While old
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even in the public domain and where an attempt is being

made to create a framework for the peaceful coexistence of --
Muslims, Orthodox, Catholics and Jews on the basis of the |
unity of the inner meaning of craditional doctrines and
practices. A number of works by and about Guénon have
appeared in Serbo-Croatian and Bosnian since the 1970%sand
since Bosnian Muslims scholars read Serbo-Croatian as easily -
as Bosnian (they are in fact practically the same language &
written in different alphabets) mention must be made of works'
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;?;;l;)r\s{ iscuc‘l; ﬁs Rusma}r Mahmutcehajic, Enes Karic and Resid
e b o are all well known in Bosnia, continye to
i i sp¢h ?nt works on the basis of traditional teachin s
i éve C o arsh such as Hafiz Nevad Kahteran are beginniﬁ ;
oquénonpon t ti scene. When one thinks of the inﬂuencg
B bupto.n‘ he Islamic world, one usually does not think
ek (1).1 it ISf tere that the corpus of traditional writings
i :;1; l(:o l;f'en;lossot Isltau'm:h and intelligent admirc%s
the general intellectual and s;i\;'lirtlﬁa? ﬁi‘%%?fh? g:lj:::reyupon

S S S

E ne c i
: ()inﬂuaer:1 Cl;arc}l)cf; overemphasize the significance of the
of Guénon and other traditionalist figures

upon the contemporary Islamic world an
_ d yet
. thl}éyl*l I;so been (I{nade of this subject to this da),;r. Tr;ze ng(ﬁi%g
. ucn nF:_m o;her traditionalists can be seen in several
g llrst.o_ alI_thesF writings have provided the
- ol s }?mlc intelligensia with an in-depth and thorough
i._.eﬁog :n 3 dt ¢ modern world and its hidden and manifest
= and eviations from the norm. Secondly, these writings
o 21 _major source for authentic knowledge of d?e
e 1&10 1t11(\)/}1 lrllFludlng religion, philosophy, science and
g As?‘t l|lls ims do not possess a deep knowledge of
o the Wos, chei knowledge s e Toere e KoM edge
iod. Traditional writings ll'fal;lriul dy S o aern
derstanding of a St. Bernard. a Dc ot n b T s
e made them aware of the si ni?ct:nzzaosn oerad
E,) ﬁges which Muslim modegmists have cilld:i if‘(‘)[%:ﬁ:
/ J_sceko:)nzg tltllzltre \;Cﬁzsterr:yrslqdels and counterparts whom
7 seel everything. Thirdly, th iti
are themselves a continuat%on and g
L St;:.)[}l:))i.:ilfs cﬁ; Irle!xgrio[;ls di(\irersity as englinkﬁlag;osr;;f
i abf and Rimi, have provided in th
temporary context the fram P Eor the
ing out of {cligiou_s dialogue inec;:;i \::}fii:s;:lfinfm thf
0 o §sglcc1ally.Hmfiuism and Buddhism, better E;ower
_ on Muslim circles. Fourthly, these writings havg
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enabled those who are the guardians of Islamic esoteric
teachings and gnosis to express these teachings in a
contemporary language not only for Westerners but also for
modern educated Muslims themselves and to be able to defend
such teachings before the onslaught of secularist modernism.
Finally, the writings of Guénon, Schuon and other
traditional masters have aided traditional Islam to reformulate
its teachings in a contemporary language. After the first shock
of the intrusion of the modern world into the heartland of
Islam with the Napoleonic invasion of Egyptin 1798, several
reactions were created including puritanical
“fundamentalism”, Messianism and modernism. Traditional
Muslims who constituted the vast majority of Islamic society
of the 19 century opposed modernism but did not react by
a reformulation of traditional teachings in response to specific
challenges presented to Muslims at that time. Great Sufi
masters and religious scholars continued their teachings,
incuitively aware of the deviations from the spiritual norm
inherent in the militarily more powerful forces which were
invading, colonizing or influencing the Islamic world. But
rarely did they scek to answer on the intellectual level the
challenges of modernism and few had an in-depth knowledge
of the modern world.

After the Second World War, and especially during the
past few decades, a new set of responses has come from the
Islamic world in reaction to the situation in which it has found
itself as it seeks to reassert its independence. New forms of
what is now widely known as “fundamentalism’, as well as
modernism (including post-modernism) and Messianism have
appeared on the scene and created currents which continue
to this day, but in contrast to the early reactions of the 19*
century, there now appeared another reality, that of traditional

Islam fully aware of the nature of the modern wortld and

capable of explaining that world to Muslims themselves as
well as expounding in a contemporary language the teachings =
of Islam in both its exoteric and esoteric aspects to the West. 4
This newly formed group acts as the means for the olderclasses
of traditional scholars to better understand the modern world. =
This group is also perfectly prepared and capable of defending
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the teachings iti
of traditional Is| f
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i ious religio :
ding berween various ind. oo
undelisttlzleldedgtoday. Those influenced by l};m 12 ft‘uh:ther e
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w?ltual understanding upon which ft the T e
e ds. They are also most aware of the 5 g
depe?vir;g the truth at a time when subversui)ln an ! [? esiop
e ial wi is to be seen everywhere.
nial wisdom is to ‘ Ais e
(t)}fx‘ P‘:;f:: aided, as are their counterparts in the Zhvfn : ‘;Zhich
c:Yh'ngs of Guénon and other tradltlo}rllahsti, tea eregw e
s i day as when they w en,
ive and pertinent today ! 55
?}Iﬁ: ” alz:ed as gwy are in the timeless reality of the Sp
eing ro:

e i L Ermite de
i : in Cairo see Xavier Accart, rmite
" gn d?'e ;?f;éOEGS;::O; H;:mr;rdes milieux: francophones égyptiens
g i
ilan: Arche, 2001). ) - =
2 :El\:::l:d a;Madmmml—:hddhihjgmal—bga:]rlﬁh ;f:zh ﬁd::zéb)é ! a;es
. i3 (Cairo: Diér al-Kutub al-Had1 ,nd.). Pa
gagm;ﬁiﬁidzg;()ia&rio Guénon, his views of metaphysics,

L e
hilosophy and Sufism, his criticism of modern pseudo-spiritu
philos

T p S g .
movements aIld responses 1o Wcstﬂ ' I u]lde!s[alldl[l S Of ISla.[Il

hy soul,” vol. 1,
i “Know thy soul through th

oy ?9‘3;}1(8) m;i.ugf:ﬂ; “E.)['hc Influence of Islzam'ucc1 (iu}:::::btgo;

B ol 20930 7102

rs of modern “spiri a0

;S;a?';;[-];ﬁh(; :'r;i). 1, no. 5 (1931), pp. 593-597; and vo n

(1931), pp. 813-816.

4. See Azmat al-‘Alam al-mwdsir, trans. with introduction by S‘imI
. See :

Muhammad ‘Abd al-Hamid (Cairo: al-Nahir, n.d.).

Sv J!Hﬂqﬁldt min jbﬂid tﬂu—dwbﬂykb .lqbd at"' deid )dh vﬁ, {rans. wil
1nt1‘0duct10n by Z{]nab Abd al’ AZ[Z (Cal[o- Dal al—AnsaI, 1 996] |

: Universi
6. SeeA Sufi Saint of the Twentieth Century (Los Angles: The Univ
) of California Press, 1972).
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: 7. See Ja'far Kansusi (ed.), Sagesse et splendenr des ares islamiques:

£ Hommage & Titus Burchkbardy (Marrakesh: Al-Quobba Zarqua,

P 2000).

& 8. La Grise . . . was translated by Di&’al-Din Dihshiri as Bubran-;
dunyd-yi mutajaddid (Tehran: Mu’assasi-yi Mutila‘ar wa Tahgiqéc-
1[jtimi'1, 1970) (and other editions); and Ze Régne. . . as Saytara-yi

kammiyat waald’im-i zaman, trans, by ‘Ali Muhammad K4rdin
(Tehran: Sharif Technical University Press, 1982) (and other

editions). Lz Crése. . . was the first book by Guénon to be translated
into Persian. We, therefore, wrote an introduction to the Persian
translation to introduce his whole corpus of writings and his
: significance to the Persian speaking world.
- 9. These included the Persian translation of the essay of Martin Lings
on Guénon, trans. M. Hidayatt, Nagd wa Nazar (Vol. IV, no. 3
and 4, Summer and Fall, no. 15-16, 1377, pp. 68-79); “Fagr” by
 Guénon, trans. by. M. Malikian (pp- 88-95); “Shell and Kernel”
- by Guénon, trans. E Résikhi (9p. cit., no. 19-20, 1999, pp. 396-
. 397); M. Bina Mutlag, “René Guénon and the Real Meaning of
. Tradidon” (in Persian), (0p. cit., no. 15-16, pp. 80-87).
0. As Ma'int-yi ramsz-i salih, trans. Bébak ‘Alikhani (Tehran: Surtsh

- Press, 1995); and Lilam wa #4’wism, trans. Dilara Qahriman (Tehran:
o Abf Press, 2000),

1.. Edited by Husayn Khandaqsbadi
~ pajthish-i Iran, 2002); sec especially pp. 12-17.
Occasionally discussions and debates are held between such figures
and opponents of the traditional perspective even on public
- television and radio or in various journals. See for example the
hng essay, “Tradition” (in Persian) in Nagd wa Nazar, no. 15-1 6,
PP 6-67, much of which deals directly

with the view of Guénon,
Phe list of translations into Turkish of the works of Guénon, which
has een prepared for this essay by Ibrahim Kalin js as follows:

— Dogu dusuncesi (“Introduction i I'étude des doctrines
hindoues”), cev. Fevzi Topacoglu (Istanbul: Iz Yayincilik, 1997).

Dogu ve bati (“East and West”), tr. Fahrettin Arslan (Istanbul:
Agac Yayincilik, 1991).

(Tehran: Tawsi‘a-yi danish wa

maneviyati ve taoculuga toply bakis ("Apergus de

1sme islamique et Je taoisme”), tr. Mahmut Kanik
bul: Insan Yayinlari, 1989).

di iktidar, manevi otorite, cev. Birsel Uzma (Istanbul: Iz
incilik, 1997).
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— Modern dunyanin bunalimi, tr. Mahmut Kanik {Istanbul: Risale ‘19,
Yayinlari, 1986). 20
— Niceligin egemenlilgi ve cagin alametleri (“La Crise du monde
moderne”), tr. Mahmut Kanik (Istanbul: Risale Yayinlari, 1986).
— Niceligin egemenligi ve cagin alametleri (‘Le Régne de la quantité 21
et les signes des temps”), tr. Mahmut Kanik (Istanbul: Iz
Yayincilik, 1990. o
— Rubcu yanilgi (UErreur spirite”), tr. Fevzi Topacoglu (Istanbul:
Iz Yayincilik, 1996). =
— Geleneksel formlar ve kozmik devirler (“Formes traditionelles 24
et cycles cosmiques”), cev. Fevzi Topacoglu (Istanbul: Insan 25'

Yayinlari, 1997).
— Metatron dunya kralligi: kiyamet iscileri ulkesi Agartanin
oykusu (“Le Roi du monde”), cev. Haluk Ozden (Istanbul: Ruh
ve Madde Yayinlari, 1992). 4
— Kudim bilimler ve bazi modern yanilgilar, cev. Fevzi Topacogly |
(Istanbul: Insan Yayinlari, 2000).
— Savas metafizigi ve sembolik siablar, Julius Evola, René Guénon,
cev. Atilla Araman, Mustafa Tahrali, Ismail Taspinar (Istanbul:
Insan Yayinlari, 2000).
— Yatay ve dikey boyutlarin sembolizmi (“Le symbolisme de la
croix”), cev. Fevzi Topacoglu (Istanbul: Insan Yayinlari, 2001).
14. The Reign of Quantity and The Crisis of the Modern World were
brought out first, followed by The Multiple States of Being and
Fundamental Symbols of Sacred Science. ;
15. See vol. 2, no. 1-4, 1993. This important journal devoted to the
exposition of traditional teachings ceased publication after a few
issues. _
16. Later reprinted in the journal Studies in Tradition: “Nama Rupa” in
Studies in Tradition (Karachi, vol. 1, no, 1, 1992); “Know Thyself”
in Studies in Tradition (Karachi, vol. 1, no 2, 1992); “Anguish and
Anxicty”, in Studies in Tradition (Karachi, vol. 1, no. 3, 1992);
“Saif ul-Islam” in Studies in Tradition (Karachi, vol. 1, no. 4, 1992).
17. For example one can cite his numerous articles that he wrote in
Urdu that appeared in various periodicals and later in his collected
works, Majmii ah-i Mubammad Hasan Askari (Lahore, 1999). Mos
important of these were “Ibn ‘Arabf and Kirkegaard”, “Bare Amon
ki Bayan ho Jat”, “Waqr ki Ragni”, “Riwayat kiya haea’, “Urdii
Adabi Riwdyat.”
18. L’ Erreur spirite and Etudes sur [hindouisme.
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Grande » trans. by Dragos Kalajic (n.d.); Id
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Js\iuhammad Hasan Askari, Jadidiyss (Rawalpindi, 1979).
ams al-Rahmin Farfiqi from India was among th

he later devel S
traditiona?}in‘g?d & eemmarkable acumen in licerary

ese people and
criticism along

Published in various . .

o1 s journals including A/-Bildgh, Al-Rabi
‘Klvné,n, Civil and Military Gazette, Oriental Co!ﬁg; Aja aﬁ::z =
At¥’ al-Haq Qésimi and Sir P

1979), pp. 621630, < 3 Munic (eds.) Ma'zsir, no. 1 (Lahore

. Ibid-s ppv 633‘643-

Ibid., pp. 644-656.

. Muhammad § i
% mad Suheyl Umar, (ed.) Riwayar 1, Lahore, 1983, pp. 57-

Ibid., pp. 189-207.

- Ibid,, pp. 217-233.
- Ibid,, pp. 217-233.

Ibid., pp. 163-177.

30. Ibid., pp. 404-410.
; 1. Ibid., pp. 411-418.
T}}is section on Urdu works devored to
Private communication from Muhammad Suheyl Umar.
The following list has been prepared by Hafiz Nehad Kz;hteran'
aTsl_]fclfiimt tr;nslations of Guénon’s writin ;
. B Iollows: Lanorama suvremenih ideja (“
ideas”) by Gaetan Pikon s
 from LEsotérisme de Dante in the journ

Bclcskc O an e()lo 1]1 ara SkO aﬂabeta n S”’izam Ed. Da[ko
g 1
g J F g ?

Guénon is quoted from a

gs were published in Serbia
b . Panorama of contempora
(n.d.); “Ezoterija,” a translation of a cﬁgptz

al Delo, (Aug.-Sept. 1976);

1981); Bilten autora no. 12
"), trans. by

“Simbolika

radac, 1998). ag Markovic

]Irh-'sBo.?nia and Herzegovina the following have appeared:
ffmr Mahmutcehajic, “Uciteljstvo René Guéno
Pprofession of René Guénon”) in Dijalog (no. 1, Sa

na” (Teaching

) : : n : rajevo, 19
84; René Guénon, “Osyrti na tesavuf | tao” (‘{'&pcrgusgs?;

térisme islamique et le taoj

: a : taoisme”); trans. by R i
; erl;ﬁ;:ehj{}c-and_ Neira Baralic (Sarajevo, 1988); Hzﬁz lgfi:?f:é
teran, “Utiranje puteva perenijalnoj filozofiji u Bosni i
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ini” (“Pavi erennial philosophy in Bosnia

el v{ng;n(r::gx::hgxgtio; lzo Guénog, Schuon and91\;;s6)
v Hcm'zgo 1. LXIIL, no. 9-10 (Sarajevo, 2001), pp- 879- e
N szal;tz?a;n “Philosophia Perennis” in Znakovi vremena 3
Nevad 13/14 ,(Sarajc"o, Autumn-Winter 200 1.-2002%}7 pp.ht o
Y Nevad Kahteran, Perennial Philosophy in the Thoug &
?23:::[ g:ez'no:v;ﬁthjaf of Schuon and Seyyed Hossein Nasr (Sarajevo:

El-Kalem, 2002).
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< A
Ibn ‘Arabf
on the Benefit of Knowledge
by William C. Chirtick

bn Arabi (d. 1240) is arguably the most influential
Muslim intellectual of the Past seven hundred years.

 with the issues that he and his followers raised in their writings.
The most famous of these issues is “The Oneness of Being”
(wabdar al-wujid), though many others could be cited, such
as the Perfect Human Being and the Five Divine Presences.!
At the heart of cach ljes the question of the nature and
significance of knowledge, a question to which Ibn ‘Arabi
constantly returns.?
- Inhis discussions of knowledge, Ibn ‘Arabi typically uses
the term %/m, not its near Synonym ma 7ifz, which in the
context of Sufi writings is often translated as “gnosis,” In
neral, he considers 4/ the broader and higher term, not
ast because the Quran attributes %/m, but not ma'rifz, to
» he usually follows the general usage of the
fis in employing the term @rif (the “gnostic,” the one who
S8€s 74 73fz) to designate the highest ranking knowers,
gnostics are those who have achieved the knowledge
gnated by the famous hadith, “He who knows [ 2rafa)

there is no goal beyond

There s no level more eminent [ashraf] than the level
knowledgc. (111 448.7)4

ere 1s no eminence higher than the eminence of
knowledge, and there is no state above the state of
derstanding [fzhm] from God. (IV 129.14)
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